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came to accept the stronger, and more controversial, term. Junayd 
had himself been influenced by Muhasibi in this regard.*! ¥ 

One bold early Sufi who had no such terminological qualms 
was Abii al-Husayn al-Nari (d. 295/907).* In certain of his pro- 
nouncements, he went so far as to draw on the conventions of 
erotic poetry, using the charged term ‘ishq with its passionate 
connotations; he was accused of stating, “I am in love with God 
and He with me.”® According to a later source, he even declared. 
“1 am God's lover.”* This was one of the reasons why he, and 
some seventy-five other like-minded mystics, were brought up 
on charges of blasphemy by the zealous Ghulam al-Khalil (d. 
275/888), an ascetic Sufi of the old school, and put on trial for 
their lives.** Such was Nari’s eloquence that the judges themselves 
wept at his trial;*° after he offered to be executed first in place of 
his co-defendants, he was acquitted, but had to exile himself from 
Baghdad for fourteen years. 

In the present work, Ghazali refers to this episode and 
denounces Ghulam al-Khalil’s view as “the doctrine of a flawed 
and limited person who knows nothing but mere husks... .and so 
fancies that nothing but husks exists.”*” Indeed, it might be said 
that the entire thirty-sixth book of the Ihya’ represents a strenu- 
ous and reasoned attempt to answer such early critics definitively; 
and not only that, but to answer in such a way that no doubt could 
temain as to the possibility—indeed, the overwhelming reality— 
of God’s love for man and man’s for God. In this Ghazali suc- 
ceeded to an extent he could neither have foreseen nor imagined. 

Nevertheless, the terminological question continued to trou 
ble certain Sufis even up to Ghazali’s time. He himself is notably 
a epect, usually preferring to use mahabba throughout his dis- 
cussions in Book xxxvi.** Still, it is probably not a coincidence 
that Ghazali has frequent recourse to examples drawn from sexua 
life to illustrate his thesis; these occur often enough to suggest that 
’ his circumspection, a certain delicate play of oblique allu- 
a the Sufis term ishara—may be at work.” N evertheless: 

choice of words was probably not dictated entirely by caution. 
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became his son-in-law.” There is probably no Sufi shay more 
frequently cited in Qushayri’s Risala than Daqqaq. Qushayri 
had been, of course, the teacher of Ghazali’s revered early mas- 
tet al-Farmadhi—as well as one of his principal sources in the 
Ihya’—and it is not unreasonable to assume that his view influ- 
enced his pupil. Aside from the unseemliness of the word ‘ishq, 
drawn as it was from the florid lexicon of erotic poetry, it had 
other, less savoury connotations as well: its use raised the notori- 
ous spectre of Hallaj, a disciple of Nuri and like him, notorious 
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Charali.’ Thus, according toa later account by his younger con, 

temporary Abi ‘Abd Allah al-Mazari (d. 536/141), a critic of hi 
work, we lean that Ghazali “was addicted to reading the nisi 
Tkhwan al-Safa” and from the same source we learn that, as Meee 
avryly putit, “Abii Hamid was made sick by The Healing” (i.¢., ie 
Shifa’ of Ton Sina)." 

Nevertheless, however indebted he may have been to such 
predecessors, Ghazali’s treatment in the present book is distinc. 
tively different from theirs. The impulse governing the discussion 
of love by the Ikhwan al-Safa’ is resolutely philosophical (as is 

that of Ibn Sina), Their purpose is to determine the very “quid- 
dity of passionate love” and, more generally, of the love innate 
in human souls; they aim to discover its “true nature” (haqiga) as 
well as its origin and its causes.” Though Ghazali devotes a sig- 
nificant part of his treatment to the “causes” (asbab) of love—and 
"his discussion owes much to his philosophical predecessors—his 
perspective is hortatory rather than explicative. He wants to per- 
suade his readers not only that love of God is possible but in fact, 
irresistible, and he wants to show them the way to it. Again, for 
the Ikhwan, love is something innate in human nature; passion- 
ate love may be marked by extravagance and by excess and yet, as 
they write, “no one is devoid of it, and there exists no one who 
does not love and feel drawn to one thing rather than to some- 
thing else.”* For Ghazali, neither the “quiddity” nor the origins 
of love is of particular interest; he does begin by discussing “the 
essential character of love in itself,” but his comments on this 
are more dutiful than searching. Moreover, the notion that love 
might be something intrinsic and unceasing in human nature was 
questionable; indeed, he rejected the whole concept of “natures 
(taba’s'). From his Ash{arite (and therefore, occasionalist) positio”, 
the Philosophers’ insistence on “natures”, allied to their unwavet~ 
ing belief in natural causality, was repugnant; it challenged and 
undermined divine agency, “Nature” was not something inbuilt; 
it was the direct result of God’s will, atom by atom and moment 
by moment.” 
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1v. The Proponents of Divine Love 


There were Sufis who boldly asserted their love for God, and His for 
them. Their assertions often took riddling and paradoxical forms 
but the thrust was unmistakable. They include some of the most 
famous—and sometimes the most notorious—names in the his- 
tory of Sufism, beginning with the celebrated Rabi‘a al-“Adawiya 
(d. 185/801) and culminating in the tormented and ecstatic figure 
of Husayn ibn Mansir al-Hallaj, cruelly executed for blasphemy 
in 309/922. Although these, and other exponents of divine love, 
appear as isolated masters, that is an illusion, prompted as much 
by the fragmentary nature of the record as by the efforts of their 
opponents (the two factors are, of course, connected). In fact, they 
form a persistent spiritual lineage. At the same time, almost all 
were wildly individualistic, frequently to the point of eccentric- 
ity—as the tales recounted of them, both by Ghazali in the present 


Ghazali’s signal accomplishments in his Kitab al-mahabba to have 
revealed the surprising consistency which that wildness concealed. 
The closer we look, the more connections we find among 
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DeSomogyi (Hildesheim, 1970), V. 
432); cf. also G.-C. Anawati and L. 
Gardet, Mystique musulmane (Paris, 
1976), 161. For Muslim theologians, 
it was not merely distance but a 
fundamental disparity between the 
human and the divine Ww 
such “friendshi 
the remarks in 
Love, 15~16, 


hich made 
p contradictory; see 
Abrahamoy, Divine 


2 


2 Zamakhshari, al-Kas 


Notion of h ail ks that th 
merely a“ Ove of God; 
hich os ure of Speech” In : 
hi Cys a desire tow ay 
Usy / 
Hin, oY Wallasey n 
J On 
Urther ¢ 
es ha 


(d. 378/988), 300-15» SP 


3 Zamakhshari, op.cit., 
Goldziher, 157 (431): 

4 The term may be a 
he famous early Sufi 
master and advocate of human love 
of God, Sumntn al-Muhibb (d. 
300/913)— Sumnin the Lover’ — 
who liked to style himself “Sumnin 
the Liar” (al-kadhdhab); for this, see 
Sulami, Tabagat, 186. Ghazali cites 
several of his remarks about love in 
the present work ( 


an allu- 


sion tot 


see below, Pp. 164 
and 190); also Abrahamoy, Divine 
Love, 147, 


5 Zamakhshari, 1,621 
6 Mercify] 


of athing comes n0! 
“rom the divine Da 
firsi- Ghazili (ed. 1 
% an Sadra, al-Asfar al-arbaa, 
io laysa fi dar al-wujiid ghayrahw 
dayyit. 
mt Ihya’ 3453 below, p. 100. 
15, Ibid, See also Wensinck, La 
pense de Ghazzili, (Paris, 1940), 
ara. 
16 Goldziher, op.cit. p. 144 (418); 
as Louis Gardet and M.-M. Anawati 
notein their Introduction ala theologie 


bal; Tehran , 


musilmane: essai de theologie comparée 
[Patis, 1948), 316: “Ce n’est pas a pro- 
moyoir lavolonté a l'amour de Dieu 
quest destinée la ‘science du kalim’,” 
n On Jahm, and his empha- 
Sis on the utter unknowability of 
lk van Ess, Theologie u. 
fi ft (Berlin, 1992), 11.500f. On 
Jad, whose views tema 
see “Ibn Ditham” 
: bn Ditham G. Vajda) in EP 
747-8, and J. van Ess Anfa 
se » Anfinge 
Wslimischer Theologie (Bei 
eirut, 1997), 


233, forhis deni : 
attributes, nial of the divine 


B Goldziher « 
(430) ziher, Gottesliebe.” 156 


in obscure, 
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the Arabs (N. Y., 1971), €Sp. 3-4, 
94-6, 127-29: Whereas mahabba 
in its various permutations 1s used 
frequently in the Qur'an, as is the 
synonymous term mawadda, ishq is 
non-Quranic; for full references 
to the first two terms, see H. E. 
Kassis, A Concordance of the Qur'an 
(Berkeley, 1983), 509-11 and 1255-6, 
respectively. More generally, see also 
Joseph E. B. Lumbard, “From Hubb 
to ‘Ishq: The Development of Love 
in Early Sufism,” Journal of Islamic 
Studies 18:3 (2007), pp. 345-385, a 
useful article which came to my 
attention after the present work was 
completed. 
21 His full name is Ahmad 
‘Abd Allah Muhammad ibn Khafif 
ibn Iskafshadh (?) al-Shirazi (d.c. 
371/981); cf. Sulami, 485, and GAS 
I. 663-664 (both of whom give the 
name as Usfukshadh). His two trea- 
tises—now lost—were entitled Kitab 
al-mahabba and Kitab al-wudd wa’l- 
ulfa; see Aba al-Hasan al-Daylami, A 
Treatise on Mystical Love, tr. by Joseph 
Norment Bell and Hassan Mahmood 
Abdul Latif Al Shafie (Edinburgh, 
2005), xxviii ff. For Muhasibi and 
his Kitab al-hubb, see J. van Ess, Die 
Gedankenwelt des Harit al-Muhasibi 
(Bonn, 1961), esp. 218-224. 
22 Abi Nu‘aym, x.212—217. 
a see GAS 1.650 and EP, 
-139 (where it is stated, however, 
| Saan that he ranked 
Bgl gher than ishq); also, 
Es Pasion 1.121; trans. 
mn Biche : Uri is the first to 
the notion of pure 


XXxIy 


fe 
i 
e ass hou 
Jove (mahabba) ab (wits e 
“| ny 
the faithful oth prac 
ie f recomp ase) positio 
hope 0 ip ” For a fulle edis ov- 
1p- I 
of wors ‘ ased on a 
eachings: "tings, S€° 
of his ¢ cript of his writing ae 
ered manUst™T anique et langag 
via, Exegese 0" 
p. Nwy!4: 316-48 


e (Beirut, 1970) 

43 “lamin love.-: 

ig, Exegeses 317° Jae 
Nw nied ae 

in Razbihan Bali, Sharh shathiya , 
ed. H. Corbin (Tehran, 1966), 165; 
cited in Keeler, Sufi Hermeneutics, 

109. For this, Baqli remarks, Noe : 
zindiq or “heretic 


mystiqu 


was branded as a 
(in fact, a “dualist”); cf. also Aba 
Nu‘aym, x.213; and for the theo- 
logical context, van Ess, Theologie u. 
Gesellschaft, 1v.282 (who notes that 
the charge of zandaga was raised 
only by Ghulam al-Khalil and 
played no part in the legal proceed- 
ings) and his The Flowering of Muslim 


Theology (Cambridge, MA, 2006) 
26-2 


8. Jahiz, the Mu‘tazilite poly- 
math, had made a connection earlier 
between Sufis and z 


fed inclination we feel 2 3 ha 
le and later, at IV-333> 

ibe the exclusive, all- 
d certain Sufis 


pleasurab 
uses it to descr t 
consuming love of Go 
experience (cf. below, p- 100). 

29 See below, e-g., pp- 44 and $4. 
The practice of ishara could involve 
gesture as well as words: when 
Junayd was asked a question, he 
merely “indicated the heavens with 
his eyes;” cf. Luma‘, 223. 

30 See, among other possible 


sources, Ahmad ibn Muhammad 


Miskawayhi’s Tahdhib al-akhlag 
ed. Zurayk (Beirut, | 


: anadic a, tho 1967 , eS 
on different grounds: cf 4 € “eh 137-8, where he dj Pp 
al-Hayawa ct. his Kitab f ; Iscusses de ree 
eayawan, V.428. of affection: thus und oie 
G . J. van Ess, Theologie are grouped both, : &r mahabba 
esellschaft, ty oe, ; » Saddga (“f; 
assion, 11 ous 85; Massignon . ip’), characterised fa pues 
M106) = 1.3 (Mason trans a ection”) hic Y mawaddg 
eee leiheig q Ish 
Saying “ qoted as tter wh 4, and the 
a Beware of sitting se iad €0 pushe Price 
ne w « 
ti © who Pteache : Vv walah ( am mes Can 
on nd love (of g S affe V 1c Mis Oro S fren, »” 
» “ aWavlh-s - ] 
nysh, Islamic My, a also, A. Vine love” yhij ENtifies Y ) 
2000), 61, ae bit (Leiden OF anoth (al~mahaby With 
al. nad b. Muha Mim Khalil ©n the * discuse: A Ps thiyg 
~Bahij me : dibn Ghali lide, StINCtion IS time 
°ologie 1 : “Corded a hubb and 
Unli a hj > Where 
ke hubb, i, ee Status gi. Wudd 
ce 
Xx dene ; 
Xv Pendey, , 
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rs distance” and 
guctuations of dista 

the facto 

“proximity » 


“ov in: 
it represents a0 overstepP i 
h h is reprehenst e, 
(mujawaz), LS a om 
while for the latter 1t 18 a ex 
(iat), which culminates 10 
God. . : 
32 Qushayni, loc.cit. For a pai ; 
and somewhat different, translation, 
sce Keeler, Suft Hermeneutics, 122, 0. 
1 
33 H.Ritter, The Ocean of the 
Soul, 705; Knnysh, Isdamic Mysticism, 
130. 
34 See Daylami, op.cit., 71, for 
verses ascribed to Hallaj where 
“ctos’ (i¢., isha) is presented as 
one of “the attributes of essence” 
of God; also, Massignon, Passion, 
1.120123 (trans, Mason, 1.79-82) and 


111.118 (trans. UL.106-7), Massignon 
tends to translate the termas 

desire throughout, but he also— 
somewhat confusingly. 


sy term’, at least as invoked 
Y al-Hasan al-Base, Used to “avoid 
the appearance of loving the divi 
essence (bid, n,3). in i 
€ renders it a5 “afec 
35. Thei 


love of 


considers it 


co 
mvrimacy ANP 


NTENTMENT 


fil-ishg in Rasa’'il (Qum, 1400), 


373-397) also, L. Gardet, La pensée 
religieuse d’Avicenne (Paris, 1951), 
167-74. For his influence on Ghazalj, 
see Richard M. Frank, Creation and 
the Cosmic System: Al-Ghazali and 
Avicenna (Heidelberg, 1992). 

36 Ibn Taymiya, cited in 
Yahya Jean Michot, “Misled and 
Misleading... Yet Central in their 
Influence: Ibn Taymiyya’s Views 
on the Ikhwan al-Safa’,” in Nader 
El-Bizri (ed.), The Ikhwan al-Safa’ 
and their Rasa’il: an Introduction 
(London, 2008), 176-7. For Mazari, 
see further my Theodicy, 98-9. 

37 They wish to ascertain 
mahiyat al-‘ishq wa-mahabbat al-nufas 
(Rasa’il, 111.269). 

38 Ibid., 11.271. 

39 See, among others, Toby 
Mayer, “Theology and Sufism” 
in T. Winter (ed.), The Cambridge 
Companion to Classical Islamic 
Theology (Cambridge, 2008), 273: 
“[T]he Greek concept of ‘nature’ 
(physis=tabi‘a) is condemned outright 
by Ash‘arism. God thus becomes the 
sole and absolute cause (mukhtari) of 


the universe in its totality through- 
Out its history,” 

40 Ibid. 

41 Ibn Sina, Shifa’, 1.4; ed./tr. 
Marmura, The Metaphysics of The 
Healing (Provo, 2005), 21. For God 
. the lover of His own essence” 
(ashig dhatihi), see Shifa’, vut.7. 

42 Wensinck, for one, views 


thee j 
mphasis on the beauty of 
Od as derivin 


ultimately from 
neo- 6 y 


Platonic; - 
tonic influences, and from 


XXxyy 


love 4 
tion” (al-mat 
uae sdila,ed-/tt- R- 
ara’ abl al- 
Walzer as A 
(Oxford, 1985) 869 
ali, Tahafut al-fa asife ’ 
44 Ghazali, Tanajut he 
+44: ed./tr. Marmura, The 
part V.343 © of Vhs sere 
-e of the Philosophers, 95- **° 
Incoherence of the me ie 
he even defends Ibn Sina’s applica- 
tion of the term “pleasure (ladhdha) 
to God: in his later discussions in 
the Tahafut, he introduces examples 
(sexual intercourse, playing chess) 
which he will return to in the pre- 
sent work (see pp. 44 and 54 below). 
45 For Shibli, who died in 
334/945, see Sulami, 340ff. 
46 Sulami, 348. 
47 Bell and Al Shafie, op.cit., 
Lil, who also claim that while Ibn 
al-Khafif had mixed feelings ah 
Hallaj. h 88 about 
#au), he considered him “a true 
monotheist”. 


48 lbid., xxv. This seems a 
it improbable, since 
around 324/9 
403/1013, but 


un hown f ath-dates ar 
50 Daylamy? ae 
Kital, MS treatise ent 
al-mng a abla, "if, snitled 
Mf, was first it 1 iatlin 
eddy] ¢ 
Le 


itter, - ae und mys 
tS iiber protane = Ms 
Schriften ¥ 1, Det 


_» philologika V1 
84-109. 
e collected by 


. rese Wer . 
53 TI an writer 


th century Persi apt 

the 6/12 cent 4 a S} ih shathiyat, 
Le Baqi in his Shari snae:. 
Razbihan ©aq 66). For an 

x - mi Ic , ¢ 

ed. H. Corbin (Tehran, 19 i 
4 

_ 2708. 
earlier discussion, see Luma 37 

sa. Gt: Anawati and Gardet, 
Mystique musulmane,162: Disons 
sommairement qu a partir de 
Ghazzali l'amour de Dieu aura droit 
de cité dans le vocabulaire de |’Islam 
official.” 

55 The notion of a reciprocal 
love between God and man goes 
back at least as far as Muhiasi 
243/867) an; 

(243/857), an Mmportant influence on 
numero sufis 7 : 

Us Sufis, including Ghazali- 
see van Ess, Die Ged See eal 
ay » te Gedankenwel. 

4ssignon, for One 


as “reciprocal loy 
the faithfy].” 


bi 


220, 
F glosses mahabba 
€ of God and 


see his disc ; 
the term and ite b: ISCUSsion of 


MLI7—18 (y 


s9 Fora discussion of his . 
four-fold method, see my Ghazal 
IG-15. 

6o Examples abound throughout 
his work; thus, to mention only 
afew, in the Mungidh, the seekers 

after knowledge fall into four cat- 
egories (theologians, philosophers, 

Isma ils, and Sufis) and that work 
concludes with a “magic square” 
based on a four-square grid; at the 
beginning of the Thya’, the science 
of the law is divided into four cat- 
egories while the knowledge which 
leads to salvation is divided into two 
categories (mukishofa and mu amala) 


which are set in Contrast to the tw. 
excluded Sciences, kala 
etc.: cf. Thya’, Laff. 


0 


vand falsafa, 


p CONTENTMENT 


Gy: AN 
VE LONGING, {NTIMA 
5-10; GAS1.571-2. 
he entire discussion '8 sea sa 
os ; os 64 See below, p. 13- 

given . itome of the Ihya’ entitie blo 
- se ie 66 Already listed as the main 
Kimiya -) in which love 0 Syl hein 
vis | he penul cause of love by th Safa 
co -— “el who use the term ittifagat (“points of 
timate chapters [-Kabir agreement” OT perhaps better, “sym- 
ma ‘so pathetic correspondences”) which 
(Tehran, 2.4.) vu.18. they Beebe anslogous to the 


correspondence between the organs 
of sense and their objects (Rasa’il, 
11.276). 

67 Cf. Magsad, 82; for a brief 
discussion, see my Ghazali, 62-3. 

68 His Al-Radd al-jamil ‘ala sarih 
al-Injil (Bouyges, 194), though its 
ascription to Ghazali is disputed 
(Hourani, 296). Zaehner, however, 
argues that later in life, he did accept 
“incarnationism” as a consequence 
of his extreme monism, and that this 
constitutes his oft-mentioned “secret 
doctrine”. Zaehner’s argument 
strikes me as inconclusive; cf. Hindu 
and Muslim Mysticism, esp. 164-5. For 
an earlier critique of hulal, which 
seems to me closer to Ghazali’s own 
Position, see Luma‘, 426-7. 

69 The concept of “insight” is 
pethaps most extensively devel- 

Oped in his late treatise Mishkat 
al-anwar (Bouyges, 52; Hourani, 
799-300); cf. The Niche of Lights, tr. 
David Buchman ( a 
s “The master 
al-; 


Provo, 1998), esp- 
s of insight [arbab 
basa ir] never see a thing without 
seeing God along with it.” 

70 See below, P. 44. 

7 According to Ibn Sina, the 
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*ty definition of wisdom (hikma) 
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In the Name of God, Most Compassionate and Merct fu 


RAISED BE GOD, Who has exalted the hearts of His 
Des, above all concern for the vanities and the olamour 
of this world, Who has purified their inmost beings from 
regard for anything but His presence, Who has singled out their 


hearts for devotion on the prayer rug of His grandeur and dis- 
closed to them His names and His attributes so 
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ssi and the like, Atcainment of the other stages is rare and yet 
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gt DOSHOK 
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tayeine apa 


« from persistent obedience to God the Exalted and 
thet BERRI LOVE 3s inconceivable except between the same genus 


ae gece.” When 
pecs.’ When such as he deny love, they also deny inti 


my ax longing and the pleasure of 

en pleasure of secret colloquies (munajat) 

ae = Ot Other cor 7 > 
concomitants and effects of love. For this reason 


uecessary to lay the whole matter bare 
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oi [1 | ind its particu 1 
rhe meaning of content nt { a1 a > 
” 1] nature. Next V 


vith an ¢ xplanation of its re 


rooethet Witt 
plication 


f the tact that sup 
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Finally, there 
ascribed to various lovers. 


These then are the matters to be « 


will be a presentation 


w 


and an aversion tO sin 


ideed does fleeing from sin. 


[16] of the tales and sayings 


liscussed in this book. 


holds a con- 
unity (umma) 
HAT OUR comm Tec 
ee ‘ the effect that love of God and Ee aes 
i God bless him and grant him peace) isa ; 
ne : uld something that does not exist be made 
; co 2 ; 
een ht “love” be glossed as “obedience, 


an obligation? And how mig . 
seeing that obedience is one of the results and effects of loves 


Love must necessarily come first and only then, in its aftermath, 
does he who loves obey. God’s statement He loves them and they love 
Him' indicates that love for God does exist, as does His statement 
ix ee who believe are the most fervent in love of God.? This is a sign 

at love does exist as well as that there exist gradations within it. 


In many Sacred Traditions®. God’ 
| . , God’s Messen 
him and grant him peace) makes love of God ONE 
(iman). Thus, Aba Razin al-‘ a 
what is faith?” 
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‘Noted in the 


Ove of God... Introduce} 
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beloved by him tha it reads “than himself.”) How could it not 
% ee an God (exalted is He!) says, Say; if your fathers, your 
bes, a a That appears only in the form of an admoni- 
ans, ge The Messenger of God (may God bless him 
ac commanded love, for he said, “Love God 


4 grant him peace) é . 
eee of those favours with which He has nourished you but 
Jove me because of God's love for me.” It is reported that a man 


wid, “O Messenger of God, I love you” and that he (may God 
bless him and give him peace) replied, “Prepare for destitution.” 
The man then said, “I love God (exalted is He!),” and he in turn 
rejoined, “Prepare for misery.”®” 

" Ontheauthority of Umar (may God be pleased with him) it is 
related that the Prophet (may God bless him and grant him peace) 
sv Masab ibn ‘Umayr approaching; he had girded himself in 
2am’ hide,” The Prophet (may God bless him and grant him 
peace) said, “Look at this man whose heart God has illumined. I 
used to see him with his parents who fed him the choicest morsels 


andr 
es a Love of God summoned him to the state you 
see. 


In 
hy . oa Tradition [it is related] that Abraham? 
Mm be peace) said to the Angel of Death when he 
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A desert Arab came to the Prophet (may ee ae 
rant him peace) and asked, “O Messenger of God, ee . 
aie He answered, “What have you prepared for it?” He said, 
“I have not prepared for it either much prayer or much fasting but 
I do love God and His Messenger.” The Messenger of God (may 
God bless him and grant him peace) declared, “A man will be with 
those whom he loves.”" Anas [ibn Malik] said, “I have not seen 


Muslims happier over anythi 
ything than that, apart 
of Islam itself." part from the ee 


; Aba Bakr al-Siddig ( 
Whoever has tasted the p 
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ar of hell.” He said, “It behoves Gog 

» Then he passed on to another 
llid; he asked them, “What has 
routhat Ise? They replied, “Longing for paradise.” 
hehoves God to give You what you hope for.” He 
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though their faces had become mir- 
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te e emaciated and pa 


assed on to yet anot 
unt and utterly altered, as 
rorsof light. He said, “What has come upon you Peplisee?” They 


pled, "We love God.” At this he exclaimed, “You are those 
brought neat to God! You are those brought near to God! You are 
those brought near to God!" 

‘Abd al-Wahid ibn Zayd said, “I passed by a man standing in 
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On the love of God (exalted is He!) anecdotes and tales might 


be adduced beyond measure. This aspect of the matter is clear; 
the more abstruse aspects appear only when we try to ascertain its 
true meaning. Let us therefore proceed to this 


CHAPTER TWO 


An Exposition of the True Nature and 
Causes of Love, with an Explanation of the 
Meaning of Human Love for God 


revealed except through knowledge of the true nature of 
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in a single person, love would inevitably increase. This is like the 
case of aman whose son is beautifully formed, fine in character, of 
consummate knowledge, upstanding in disposition, kind to oth- 
ets as well as good to his parents—such a son is loved irresistibly 
and to the utmost. The strength of the love inspired by the com- 
bination of these qualities stands in proportion to the strength of 


the love 


or inward forms; a0 


these qualities in themselves. If these qualities are of the highest 
perfection, then love too will necessarily be at its highest. 

Letusnow state plainly, however, that all these causes in their 
fullest unity and perfection are inconceivable except in the case of 
God the Exalted, In reality, God alone merits love. 
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devout because that which is loved by the beloved is itself worthy 
of love. [Thus,] the messenger of the beloved is worthy of love, 
and he who is loved by the beloved is also to be loved. All this goes 
back to love of the original object of love and to nothing else. For 
those endowed with insight there is in reality no object of love but 
God, nor does anyone but He deserve love. 
To explain this we sh: cs 
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to their use. [Were God not to do this], man, as far 
vs his own nature is concerned, would have no existence arising 
from himself. Quite the opposite: he would be pure nullity and 
sheer non-being had God not favoured him by bringing him into 
existence, And he would face annihilation after coming to be had 
God not favoured him by causing him to continue. And he would 
ie flawed after coming to be had God not favoured him by per- 
fecting his inner nature. In sum, nothing in existence possesses 
within itself the principle of its own existence except for the Self- 
Subsistent One Himself (al-Qayyim), the Living One (al-Hayy) 
who subsists through His own essence while everything but Him 
subsists through Him, 

Now if the gnostic loves his own self (and since his exist- 
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to be through the power of God. Similitudes are meant to assist 
understanding but final truths should not be sought in them. 
Therefore, if man’s love for himself be necessary, then his love 
for Him through whom, first his coming-to-be, and second, his 
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ontinuance in his essential being with all his inward and outward 
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you to dispose of these as you wish. You suppose that this good- 
mn comes from him, but this is wrong. True, he does perfect 
his own goodness through his wealth and his power to control 
wealth, as well as by the compelling motivation that causes him 
to devolve his belongings on you. But who bestowed creation 
upon him? Who created his wealth? Who created his power? 
Who created his will and his motivation? Who made you love- 
ablein his eyes and inclined his face towards you and prompted in 
his soul the notion that his own well-being in this world and the 
nen lay in doing good to you? If not for all of these factors, he 
would not have given you even a grain of his property. However 
ae Ses impulses mastery over him and estab- 
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to him. It is that purpose that he seeks and strives to have, not you; 
you are not what he is striving for. On the contrary! Because you 
grasped his money, your hand becomes his own tool for grasping 
so that he may achieve his goal of good repute or praise or aie 


or reward. He is therefore a benef 
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than what ze ., he acceded a recompense which in his 
benefactor simply Deca h ded, so too with a giver: 
eyes is more desirable than what he acceded, : sivet 
he has been compensated through reward or praise or eulogy or 
something else. Recompense need not be some object of material 
value: on the contrary, all such benefits are rewards in comparison 
to which money and property appear contemptible. Benefaction 
lies in generosity; however, generosity is the expenditure of 
wealth without there being any motive or share that reverts to 
the giver. For anyone but God this is impossible. He it is Who 
bestows on the worlds the goodness that befalls them, and befalls 
them for their own sakes, not because of some share or motive 
that can be ascribed back to Him. In truth, He is exalted above all 
aa The words sgenerosity” or “goodness” are either men- 
dacious or metaphorical with regard to anyone but God. Their 
ae but Him is 
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essential to them. Third, because He smoothes and eases their 
lives by creating the necessary b 
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ases of life, even when these are 
ated by necessity. Fourth, because He be 


llent features and with 
where they will be most lov 


what is essential or ¢ 
examples of essenti 


autifies 
appendages that are ] 
ely; this, too, is beyond the 
ven needed. The head, heart and 


or S 
fans. yi 
a ! d By contras ar ing e ebro S 
ae parkling eyes and the rest < 4 ns : 
er NE€cessity nor heed 

ater an od are “ am es of 

d fo c pl €xter Na 
human bod f . 7 


k  Wledicj be 
things. Th dicine, Meat an nefits Necessary 
€ Steenness of Tuits are @ y 
A trees, the ke. Xamples 
y 


Ocated 
realm of 


liver are 
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saad of blossoms, the deliciousness of fruits ang 
: les of adornments and added graces, the 
of foodstufts, at impair either need or necessity. 
absence ol which aa exist in every animal; indeed, in every 
single one of the classes of created 
he pinnacle of the Throne to the deepest foundation 
since He is the benefactor, how could anyone 
else bea benefactor, all the more so since that benefactor is himself 
merely one good thing among all the good things within God’s 
ower? For God is the creator of good as well as the creator of him 
who does good. He is the creator of the act of doing good, just as 
He is the creator of the means of doing good. Therefore, love for 
anyone other than Him is rank ignorance. Whoever knows this, 
loves no one but God. 

The fourth cause is the love of every beautiful thing because 
of its very beauty, not because of any share one might have in it 
beyond sheer perception. We have already explained that this too 
a . may be subdivided in to the 
beauty of inner ork perceived by ae oe 
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ability of their the artists. Thus, when some ene 
nobler and grander and more beautiful, then knowledge of 1t 1S a!s 


nobler and more beautiful. The same is true of an object of power. 
Whenever it is grander in degree and loftier in level, the power to 
accomplish it is also nobler and more exalted. Nevertheless, the 
most exalted of all the things that can be known is God. Hence, 
the knowledge that is most excellent as well as noblest is knowl- 
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comprehend even a tiny fraction thereof." They can grasp only that 
part of His knowledge which He wills.* a 

Therefore, both the beauty and the nobility of knowledge 
are to be loved. And since knowledge in itself is an pdockuiee 
as well as a perfection of him to whom it may be ascribed, it fol- 
lows that no one but God should be loved. Set beside His knowl- 
edge, the knowledge of scholars is ignorance. Ridiculous would 
be the situation of someone who knows both the most learned 
and the most ignorant men of his time and still loves the most 
ignorant for his knowledge and abandons the most learned; this, 
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guard his eye from blindness, his tongue from dumbness, his ear 
from deafness, or his body from illness. It is hardly necessary to 
enumerate all those things of which man is incapable both in him 
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ther power nor might except in God, the Sublime, the M: ighty.° He 
isthe Omnipotent, the Vanquisher, the Omniscient, the Powerful 
Who folds up the heavens with His right hand,’ while the earth 
and its dominions and all that is upon it remains within His grip 
and the forelock of all creatures lies in His grasp and in His power. 
If He were to destroy them to the last one, there would be no 
diminution of His power and reign by so much as a grain of dust. 
Andiif He were to create others like them by a thousand-fold, He 
would not then be incapable of further creation. Fatigue would 
notassail Him, nor would His inventiveness lessen.’ There is no 
ah who is not the mere result of God’s 
ion, belong on a might and grandeur, force and domin- 
because of the Ae oe to love a powerful person 
‘ power, then love for the perfection 
hyone other than God. 

cendence above faults and deficiencies 
eof eo ¥ sins, is a requirement of 
above ang fon Prophets and ‘4 0 goodness and beauty 10 
ante Y faults of mj eeds: e righteous may be exalted 
nscende Canno rand yet, perfection of holiness and 
One, the King» . really be conceived e ath respect 

and Honoyyo N Ng’ the Truth, the Hol xcept with resp 
“teaturely be: Teature, a E y, Possessor of Majesty 
18 flaw and de : ; capable, subj » 18S without defect or flaw. 
* etsoni Jugated, compelled; indeed, it 
POssesse¢ ; €rlection belongs exclusively t© 


ECtig 
except in the measure that 


34 


God. 
fone but B 
ne llowed of fau 


ci ha 
deficiency: eee 
anscenden ae res 
aa se f the jlluminative science 


xe) 
It is also among the secret : 
will not dwell in detail on it. 


The attribute of transce eae 
and beauty merit love (even though loves 


i nc 
solely in God). The perfection and the transcende , ie 
other than God are not absolute, but rather, stand in compe 


son only with whatever is more defective than it. Hence, a horse 
possesses perfection in comparison to a donkey, and a man pos- 
sesses perfection in comparison to a horse. Even so, a fundamental 
deficiency is common to them all; they differ from one another 
only in degrees of defectiveness. He who is beautiful deserves 
to be loved and yet, the absolutely beautiful is the One who has 
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have area 1 sid said, “The inability to attain perception 
is oe Praise be to fas who made no vay ror His 
creation to know Him save through inability to know Him! “ Ah, 
[wish I knew who could deny the possibility of love of God asa 
reality and reduce it to mere metaphor! Does such a one deny that 
these descriptions belong among descriptions of beauty and of 
praiseworthy traits and the epithets of perfection and beauty, or 
does he deny God's being so described? Does he deny that perfec- 
tion, beauty, splendour and might are by nature loved by anyone 
who perceives them? 

Praise be to Him who hides Himself from the visions of the 
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In Sacred Tradition it says, “Let no one of you be like a bad 
worker who does not work when he is not paid his wage, nor like 
a bad servant who does nothing if he is not made afraid.” 9 

The fifth cause of love is by reason of 
a is similar to a thing draws th 
inclined to like. For this re 
terms with another 


With another adult. A bird will 


affinity and similarity. 


at thing to itself. Like is more 
ason, 


another j of 
: s More common tha ¢ one learned man 
© familiarity of a ¢ n OF a learned man with With 
rmmon than with aoe with another c aad artisan 
: a Tarm ‘ arpe 20 + 
eats With et. This j Penter’ ; 
Pter “SS, as does Sacred Tradj "+ Matter to Which oe 
re) = . 
ah n friendship in T Ition el ©XPerience 
€ should seek it o € Book of G Clated this in th 
ince affinity : ut th anners g d of F 
eanj c 
ning. such USE Of rec riends 
aegis gt + 8 the afr. 1Procal | 
of uth? Init 


{MACY AND CONTENTMENT 


he union of whatever they hold in common 
gee from the UP" t any consideration for beauty 
7? 


as you divid ls withou 
ivi ’ , 
herween wo 72 erty, OF the like. The Prophet (may God bless 
; c yisition ot prop ludes to this when he says, Spirits are 


chim peace) } 


in ranks. Those who recognise affinity with one 
eae imate while those who repudiate each other 


« too makes the love of God which is necessary on 
xplicable neither as resemblance of 
d shape. Quite the contrary, [affin- 


of these may be mentioned 


This caus 3 
account of a hidden affinity € 


form nor similarity in outwar 


ity| is due to secret precepts; some 
in books, others may not be written about but rather are to be 


Jefe behind the veil of bafement until those who tread the mystic 
path stumble upon them when they have fulfilled the prerequi- 
sites of the Way. 

What may be mentioned, however, is the nearness of man 
to his Lord in those attributes which he has been commanded to 
imitate and in the assumption of divine moral norms as his own; 
as iis written, “Mould your character to God’s virtues.” This 
a : = qualities from among such 
ness, dispensing ee —.... aa. - 
‘bee iad Flite mercy upon creatures, giving them 

o the truth while keeping them far 


from wh “1 
at is fal 
se—these, Reeeiieall’ other virtues held 
a ie 
W.All of this brings one close to God, not 


Praiseworthy in the L 
in the sen 
s¢ of physical hearness but ra 


attributes, 


Nevertheless si 


ther in closeness to God's 


ae ie lea be written down in 
YOu about the sp; God alludes al which humans are character- 
makes sie " e spirit js i a says, And should they ask 
uman Mies the Divine aaa ila Command.” ” He 

Cts, Still ¢ earer ic 1: and’ is beyond the bounds of 
Trea : as Statement, Then when I made 
Y spirit into him23 It is for this rea- 


MBEls pros, 
tated themselves before him [sc. Adam]. 


38 


yet, 


sust 
f the worlds, 1 y a! 
helieve and expound. The 


es, 1 was sick and you 
can this be? God 
d not visit 


99997 


anthropomorP 
God the Exalted ; 
rranscendent over W 
is allusion to this in W 
did not visit me.’ Moses rep 
answered, (My servant so-an 
him, Had you visited him you wou 

This affinity becomes manifest onl 
tence in supererogatory deeds after fulfilme 
communal obligations. As God says, “Let man not cease coming 
close to Me by supererogatory works, so that I may love him; for 


the Master © 
hatever ignor 


hat God said to Mos 
lied, “O Lord, how 
d-so was sick and you di 
Id have found Me with him. 
y through stubborn persis- 
nt of the prescribed 


ant men 


when I love him, I become the hearing by which he hears, the 
sight by which he sees, and the tongue with which he speaks.”8 


This i 
- 8a place at which one must rein in his pen for on thi 
ject people have diverged, some flawed indiv : 


tovards open anthropomorphism iduals tending 


a ° . . 
8108s exaggeration, Overstepping tl ie aes inclining towards 
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err concerning Jesus (upon him be peace) when they claj m th 
is God. Still others say “Humanity has donned divinity” at he 
“Humanity has become one with Him.” Nevertheless vs again, 
whom it has been made abundantly clear that an thropon those to 
and the drawing of resemblances to God are absurd 1 Phismy 
union and incarnation, and to whom at the same aa along With 
of the mystery has been made plain, are few indeed. p € the reality 
from this vantage point that Abi al-Husayn ‘te % thaps it Was 
when ecstasy overtook him at the poet’s words: nt Was gazi ng 


Forever and ever through Your love have Ib 
een 
At the stage where all hearts are lost in baffle 
ment. 


In his rapture he ran int 
0a marsh wh 
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Beeld tnd sth a e slashed both his feet and a 
5 ey 


This then j 
en is what is k 
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father than any lesse 7 i metaphor 
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Chapter Three 


d. He is alone 


one can part 


worthy of lo 


ve in its 


ake of this in any 


CHAPTER FOUR 


An Exposition that the Noblest and 
Loftiest Pleasure is Knowledge of God and 

Contemplation of his Blessed Face and 
Only He who is Denied this Pleasure can 
Conceivably Prefer any Other Pleasure to it 


NOW THAT PLEASURES are consequent upon per- 
ceptions. A human being combines a totality of facul- 
ties (quwa) and instincts (ghara’iz). For each faculty and 
instinct there pertains a particular pleasure which occurs when it 
i obtained in accord with what the very nature of that faculty 
Srinstinet requires and for which it was created. These instincts 
aioe man for no reason. Quite the con- 
ty or instinct has be 
something which by its Very nature 
towards anger was created for the 
ribution; its pleasure inevitably |i : 
Ing of tevenge which ‘ y lies 


en compounded because of 
it needs. Hence, the instinct 
urpose of vengeance and ret- 
in triumph and in the wreak- 
Pliria appetite for aia of its very nature. The 
nourish © tor example, was created so that the 
Bea eo subsists might be acquired; its 
8 100, With the ie that food which its nature 
aes SPectve sen perest hearing, seeing and smell- 
Pun, none of these rs *. Because of their links to sense pet 
al ere : cbeomected from pain or pleasure. 
“hiiral-ilahe) py... 2Ct that may be called the 
~~ *“Isinaccord with God’s statement: 
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for example, its 
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ability to compre val 
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Eee ral, provide 
d for a Creator who is eter! P We 
-<» and, in fact, describable by the divine attributes. | 
indesign, wise and, 12°") os do this with the proviso 
shall call that faculty* “intellect” (aql). We do he disciplines 
' sett? itis in the disciplines 
that the term “intellect not be understood as it : : ; p % 
of debate and disputation; the term intellect” is widespread 1n 
those fields and because of this certain Sufis have criticised its use. 
But with that exception in mind, “intellect”, it may be said, is the 
trait that distinguishes a human being from the beasts.® Through 
intellec ° : ; ; = ie y 
) aed apprehends knowledge of God; hence, it is the most 
‘ees E of traits and must not be disparaged. 
is i was created so that by its use m 
natures of things in thei ) 
heir entirety, By its 
qc) very n< : 
demands knowledge; knowledee i; y nature the intellect 
faculties demand their s ee oe just 
articu é 
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; ledge. This is true to such an extent 
that there is pleasure .» with knowledge, however | owly 
acon : rus 

it while he who stands allied with ignorance 
1 by 


altry the matter suffers distress of mind. This tendency 
tryt , 


at man can rare 7 
wledge and from bragging about it even ip 
> ch 

le, knowing how to play ess, despite 
ies utter insignificance, means that a man cannot keep his mouth 
su a ee . 

F t about it or refrain from offering instruction in it until he 
shu 

unlooses his tongue to display everything he may know about 
chess. This happens because there is an exuberance of pleasure in 
knowledge and because man feels that his nature is somehow per- 


however! P 
is s0 pronounced th 
challenge to his kno 


trivial matters. For examp 


ly restrain himself from some 


fected thereby. 

Knowledge is one of the most specific of the attributes of 
} lordliness(sifat al-rubibiya) since it betokens the utmost perfection. 
A man feels gratified whenever he is commended for acuity and 
abundance of learning; upon hearing such commendation he feels 
that his nature as well as his knowledge has been perfected. At this 


‘ experiences a sense of self-admiration and he takes pleasure in 
that as well, 


Tt follows that pl 
ing is not comparab 


to be found in kno 


the pleasure of k 


easute in knowledge of farming or of tailor- 
le with the knowledge of administration of 
dering the affairs of men. Nor is the pleasure 
oe of grammar and poetry comparable to 
ee of God, His attributes and His angels, 
the earth, Quite ‘, 7 es Kingdom of the heavens and of 
Proportion to the ‘Chee The pleasure of knowledge is in 
Owledge itself isin oe that knowledge; the distinction of 
2 be known, Th: efettion to the distinction of the thing 
: i the inmost ee that he who has some knowledge 
eeracs i People’s minds and recounts it finds 


Spurs hi B Whereas 
of th Im to Seek Suc tow the Very nature of an ignorant man 
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more 11 
ie ith his hot pursuit to UD** takes in it 1s 


A ~ 
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even more treme ‘ id be ite ‘int ‘ite ete pleasurabl 
ou 


rate 
loftiest and that its loftiness is commensu 
be known. If there should exist among 
most perfect, loftiest 


of knowledge is the 
with that of the object to 
knowable objects any that is most exalted, 
and most immense, knowledge of that object will then be the 
most pleasurable form of knowledge—and that, necessarily—as 
well as the most illustrious and most excellent. Ah, would that 
I knew in all of existence any knowledge more majestic, more 
sublime, nobler, more perfect and more august than that of the 
Creator of all things, of Him Who perf d and 
te perfected and embellished 
‘towed beginning upon them as well] 
Who conferred order and rank 
and rank upon them! Could 
fection and beauty 


us than the presen 


as recurrence, 


any presence 
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ing all existing things is the mogt 
both mystical and profane, as 
dexcellent; it is the most desirable 
ledge that souls can apprehend 
fection and beauty by which 
hiest knowledge through 


Jeasurable an 
of all the know. 
selves assume the per 


i wort 
it i haracterised: It is also the 
an d bliss may be augmented. 


which Be cll is pleasurable and the most pleas- 
ae is the knowledge of God, His attributes, His 
actions and His providential design in His realm from the highest 
limit of His throne to the farthest boundaries of both the worlds. 
Moreover, the pleasure of knowledge is stronger than other pleas- 
ures; stronger, that is than the pleasures of appetite, anger, or the 
restof the five senses. Pleasures after all are varied in type; such as 
F the difference between the pleasure of sexual intercourse and that 
of listening, or between the pleasure of knowledge as opposed 
to that of governing. These differ also by being weak or strong, 
such as the distinction between the pleasure of lust in someone 


ost dominant of pleasures because 
€ who chooses gazing on a lovely 
t over inhaling sweet perfumes 
able in his own eyes than sweet 
brought at mealtime and yet, the 
and forgoes eating—by this one 
Sure of victory in chess is stronger 
derance of en Measure for discovering the prepon- 

Tecapitulate. Pleasure ow, Owever, let us step back a bit an 
Ve of the Siege ble into: Outer, for example, the 
D8 or of Winnin a and Inner, for example, the pleasure of 
Pagnanimous acts or of knowledge 
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ers governing more pleasurable than good food. maha b 
see : Cacti i roung Doy OT 
has not cultivated his inner senses 1S defective, like a you pau . 
someone whose inner strengths have been exhausted, an imbeci e; 
for such as these to choose the pleasure of food over that of gov- 
ernance is far from improbable. 
| pee as the pleasure of governance and of noble deeds 
is dor ver hi k - 
he him who * passed beyond the defects of boy- 
, a8 of idiocy; so, too, the . E : 
y , the pleasure of the knowledge of God 
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reness of the beauty of the presence of lordliness and of 
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wacY AND CONTENTMENT 
LONGING: INT! 
| Aofhisown governance, as of those over whom 
knows the nal 0 d because he knows too that he has beat 
he once gover tail impurities from which he cannot con. 
that he is liable to be cut off by death 
bly even when the earth takes on its embellish 
icadomed, and although its inhabitants imagine that they are pow- 
“ae i By comparison, knowledge of God and cognizance 
of His attributes and acts and of the order of His rule from the 
steepest heights to the lowest depths are pure of rivalry and of al] 
impurities; to those who arrive, one after another, knowledge is 
spacious; because of its abundance no one is cramped. The breadth 
of the knowledge of God is only comparable with the heavens and 
the earth; it leads the gaze beyond all measurable quantities, for 


which comes inescapa 


its extent is infinite. The gnostic ceaselessly acquires such knowl- 
edge in paradise, the breadth of which is that of the heavens and 
the earth; in those gardens he revels and picks their fruit, he sips 
from their cisterns, He is safe from any cessation since the fruits 
of this garden are neither finite nor forbidden. This pleasure is 
ae a it, since death does not destroy 
bn illic ot a : ey Its locus is the spirit which 
ia aes aa i eath alters only its circumstances 
captivity but as fo ae oo. Death frees it from its 
those who were slain in the ca ating it? Certainly not! Never think that 
Provided for by thei Lon A Be oo ue dead. They are alive, and well 
lef behind, who have ey : pated with His gifts and rejoicing for those they 
0 not imagine eae them.’ 
the battlefield: with at this refers exclusively to those killed on 
every breath the gnostic gains the rank of 


a thousand Martyrs, | S 
- In Sa Tradition it i , 
<a Tadition it is reported that, 
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difference in their ranks is beyond all enumeration. 


Clearly, then, the pleasure of governance, which is inner, is 
more powerful in the peaks of its perfection than all the pleas- 
ures of sense; clearly, too, this pleasure does not accrue to the 
beat, the child, or the imbecile. And yet, knowledge of God, His 
attributes and actions, together with the realm of His he 


the mysteries of His rule, offers a pl 
governance; he who has att 
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. s after knowledge do not = themselves 
knowledge of divine things, they may sti}} 

-. pleasure through disclosure of the difficyl 

of this P exities, in their own endeavours 
uit intensifies. For these pursuits too af 


edge, even if their objects be not as 


: and solutio 


stich their zealous PUTS 
which the! cof ei | 

ble as the objects of divine knowledge. But he who lingers in 
noble a 


thought on knowledge of God—he 2 a a he of 
God's realm may be revealed, however slightly iscovers w ithin 
his own mind a bliss in which he exults and an astonishment at 
himself and his own existence as well as at the potential vastness 
of his own capacity for joy and bliss. Only through taste can this 
be grasped. To treat the matter of taste anecdotally would be of 
little use, Still, even this measure should alert you to the fact that 
knowledge of God is the most pleasurable of all things and that 
there is no pleasure superior to it. 

Abii Sulayman al-Darani said, “God possesses servants whom 
neither their dread of hell nor their hope of paradise distracts from 
im; how then could this world distract them from God?”? In this 
vein too one of the brothers of Ma‘raf al-Karkhi said to him, “Tell 
me, O Abii Mahftiz, what stirred you to serve God and to sever 
your bonds with creatures?” Ma'rif remained silent. The brother 
then asked, “Was it temembr. fd |. ie 
is death?” The brother asked 7 pe pe pesado 

ed further, “Was it remembrance of the 


tomb and 2 
and oan «Marit replied, “What are the tomb 
and hope of 8 brother asked then, “Was it dread of hell 


But he answered then, “What is all that? 


for a discussion, see 
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en lied, “I left them both an ou?” Bishr 
doing?” Bishr repi ’ ” I said “And what about yo ¢ 
drinking in God's presene® fa and drink and so 
“God knows how little ee 
im i ad. 

dto me to gaze upon Him inste cece py 
d of ‘Ali ibn al-Muwaftaq that he said, 1: 

a man 
+n dream as though I had entered paradise. There I beheld a i 
veated at a table. Two angels, on his right hand and on his left, 
were popping little titbits into his mouth from all sorts of luscious 
delicacies while he feasted. Then I saw another man standing at 


Nast 4 


i I crave food 
answere ’ 


He grante 
It was reporte 


heavens door; he was scrutinising people’s faces. One he admit- 

ted, another he sent away. Then I passed beyond both of them 

Into an awesome sanctuary of heaven 
Throne I saw a er 

man who was ¢: Farias. ; 

incontemplation of God. § Taskee hxedly and without blinking 

a. 50 Lasked Ridwan 4‘ : ass 5 

he replied, ‘This is Ma rif al-Karkhs wan,” “Who is this?’ And 

al-Karkhi who worships God nei 
rOd neither 


Out of fear of His hellf 

rellfire 1 e 2 

rather, out of love hy ‘OF Out of longing for His o- 
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and in the pavilion of the 
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Love, LONGING, 

for then I would be like g bad 

is afraid. Quite the opposite, | 

for Him.” She recited a poem 

e Him out 0 
aie meaning of love: | 

[love You with a double love: a love that is sheer passion 


da love that is only because You are worthy of love. 
ithe the love that is passion, it is ay immersion 
in remembering You and in forgetting what is not You. 
As for that love of which You are worthy, 
st is Your lifting the veil so that I see You. 
1 deserve no praise for one love or the other 
but You merit praise for them both.” 


| Perhaps by “love of passion”* she means love of God because 
| of His goodness to her, as well as for His bestowal upon her of the 
bounties of this life; while by the “love because He merits it”, she 
means love for His beauty and majesty which have been revealed 

toher. Thisis the superior, and the mightier, of the two loves. 
The pleasure of looking upon the beauty of lordliness is that 
which the Messenger of God (may God bless him and grant him 
ee expressed when he said while speaking about bis Lord, “1 
eal ae servants that which eye has not 
of these pleasures a i, peed of we ereived. : a 
sinisnephac “aed ¢ eo in advance in this worl ie 
This isthe reason sl i has reached the farthest limit. 
find God's vier Y one 5 the gnostics remarked, I do not 
Weightier Upon o say O Lord!’ or ‘O God!’ and I find that 
hind some lee a Mountains because one calls from 
* companion Seated au ‘ d you ever see anyone shouting t© 
im?”* Another said, “Whenever a m2? 
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rding ¢ 
0 Zabid; « 
Tees: 
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isa itio 
53, Tam thee... God calls 1; 


Companion 0 


that in a Sareea tom i 
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mself the seated companion of Moses: 
fhim who remembers Me (ana jalis ma” 


at him, 
cast sto 8 nsiO 
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e 
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jnows what aes be wiped away togetne rere the blessed 
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EP Il be immersed ae 1 it in their ecstasy- 
mind wi Id not feel it 


t for them at that 
hey possess 


ad ou 


moment, they wou 
consummate bliss an 

[wish I knew how a pers 
objects might come to understand the pl 3 
face—He who has neither shape nor form—and I wis 
what significance lies in God’s promise to bestow such pleasure 
upon His servants, pleasure which He Himself calls the supreme 
felicity! Whoever knows God knows also that the fragmentary 
pleasures attached to all the various appetites are subsumed under 
this supreme pleasure. As one of God’s lovers has remarked: 
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begins to manifest the beginnings of a pleasure in sex and an appe- 
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pleasure of attaining women. Afterwards appear the pleasures of 

command and high status and acquisitiveness.“ These are the final 

pleasures of this world as well as the highest and the most compel- 
ling. As God says, the life of this world is nothing but game and show and 
Frippery and swaggering rivalry among yourselves. . ..7 j 
After these, other instincts manifest themselves through 
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CHAPTER FIVE 


An Exposition of Why the 
Beatific Vision in the World to Come 
Surpasses Knowledge in this World 


NOW THAT SENSE perceptions are divisible into that 

which pertains to theimagination, such asimagined forms, 
bodies of various colours, and the shapes of individual ani- 
malsandplants;andintothat which does not pertain to imagination, 
suchas God's nature and all that is incorporeal, such as knowledge, 
power, will, and the like. Whenever one looks at another person 
and then shuts his eyes, he discovers that person’s form present in his 
imagination as though he were looking at him. But if he opens his 
eyesand looks again, he perceives a difference between the [image 
andthe person}. This difference is not attributable to some disparity 
between the two forms: the form seen is congruous with the form 
imagined, The difference resides solely in enhanced distinctness 
Ce fa ec (Rashf); the form seen is more con ai 
the diffin a i oe Thisis like seeing aperson at as a 
ylight and then seeing him in full light: the only 
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soul while hindered by bodily accidents (and as long as the urg 
ings of the appetites, with all their human tendencies, have not 
been mastered), for so long will the soul not attain the visionary 
encounter of those knowable objects that lie beyond mere fancy." 


On the contrary, our present life itself obstructs vision and neces- 
sarily so, just as the eyel 


sight and 
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ids veil the vision of the eyes. 
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the veil is lifted by death, the soul remains — 
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by the m ted, Indeed, there are souls upon me Aid 
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insusceptible to scouring and i eel been Veiled 
fom their Lord forever. We see refuge wit God from tha! 
Others have not yet reached the terminal stage of rust and dirt and 
cannot avoid purification and polishing. Such a soul is consigned 
to the Fire that consumes the filth that dirties it; exposure to the 
Fire is proportional to that soul’s need for purification. The least 
span is a fleeting moment; for a believer, the longest span is seven 
thousand years, according to Sacred Tradition. 

No soul can journey from this world without some dust and 
muddiness, however slight, accompanying it. That is why God 
says, There is not one of you who shall not pass through it: such is the 
absolute decree of your Lord. We will deliver those who fear Us, but the 
wrongdoers shall be left there on their knees.3 Every soul may be sure 
of coming to the Fire though it will not remain sure of emerging 
from it. When God has finished cleaning and purifying the soul 
and when what has been foreordained has reached its term‘ and 
when all that Revelation has promised—full accounting (hisab), 
Presentation (ard), and the like—has been brought to conclusion, 
ad aes at the point of being worthy of paradise—and that, to 
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shape, so too will you behold Him in the world to come. I can 
even claim that the knowledge here available, in this world, in 
its very essence needs to be perfected, brought to consummate 
clarity and transformed into direct seeing. There is no difference 
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their weakness too. 


This is why the Prophet (may God bless him and grant him 
| peace) said, “God revealed Himself to people at large but to Abi 
Bakr specifically.”° It must not be supposed that anyone other, 
anyone lesser than, Abii Bakr discovered in contemplation and in 
vision what Abii Bakr discovered. On the contrary, he shall find 
no more than a tenth of a hundredth part ahercor an so far as his 
Knowledge in this world is a tenth of a hundredth. But since Abi 


know. 
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d with how he has lived. 


The knowledge that will accompany him will be that in which he 
delighted solely for its own sake and yet, it will be transformed 
into actual seeing by the lifting of the veil so that his pleasure in 
it will be redoubled, just as the lover’s delight redoubles when his 
beloved's form, as he imagines it, gives way to an actual glimpse 
of that form; indeed, that is his utmost delight. The goodness of 
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in their knowledge, cogitations and intimate colloquies with 
God (Exalted is He), the gnostics possess pleasures such that if par- 
adise were to be spread out before them in this world, they would 
not exchange these pleasures for those of the whole of heaven. In 
its consummate perfection this pleasure is utterly incommensu- 
rate with the pleasures of encounter and vision, just as there is no 
real comparison between the pleasures of imagining the beloved 
and of actually seeing her. Likewise, the delight of sniffing the 
» odours of delicious foods is incommensurate with actually tasting 
them; so, too, the pleasure in the touch of a hand is not commen- 
surate with the bliss of sexual union. 
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A demonstration of the huge disparity between them is pos- 
sible only by means of analogy. Hence we could argue that in this 
world the joy of looking on the beloved’s face falls under sev- 
eral headings. First comes the perfection, or lack thereof, in the 
beloved’s beauty, for pleasure necessarily consists in gazing upo” 
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«helio come that is the true life, if they but knew it.° 
is Whoever attains this level loves the encounter with God, H. 
loves death and does not avoid it, except in so far as he hopes to kee 

on perfecting his knowledge. Knowledge is like a seed while the 
ocean of knowledge is without a shore; to encompass the quintes- 
sence of God's majesty is impossible. Whenever knowledge of God, 
Hisattributesand acts, and the mysteries of His dominion, increases 
and growsstrong, felicity in the hereafter increases as well andittoo 
becomes mighty; even so, when the seed is excellent and copious, 
the crop is abundant. And yet, it is not possible to obtain this seed 
exceptherein this world, nor is there any sowing except on the ele- 
vated slopes of the heart, though the harvest be only in the worldto 
come. This is why the Messenger of God (may God bless him and 
granthim peace) said, “The best happiness is a long life in service to 
God." Knowledge is perfected and broadened only in a long life 
through perseverance in thought, assiduity in mental effort, aloof- 
ness from the impediments of this world, and fierce concentration 
on the quest; but this, of necessity, demands time. He who loves 


death lovesitbecause he sees himself firmly fixed in knowledge and 
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Still, you might inquire whether the locus of this vision in the 
hereafter is the heart or the eye. People have different opinions 
on this subject; however, the masters of inner perception pay no 
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the hereafter is to abide eternally with God and aa 
the bliss of encountering Him. For a lover no greater felicity 
exists than to spend eternity with his Beloved after long yearning 
for Him, and to be able to gaze upon Him uninterruptedly for 
ever and ever without distraction or impediment, without either 
chaperone or tival, as well as without any fear of Cessation.“ This 
liss is in Proportion to the force of the love: when | 
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diverted by other ins in the container is the measure of th 
measure of water remains 10 © 2 e 
ured into it that will be missing. God alludes to this 
fe ial restrictiveness when He says, Say “God!” Then leave 
a ’ ae themselves with foolish chatter* and also when He says, 
As for those who say: Our Lord is God, and take the right path to Him. 
This is what it means when you afhrm: “There is no God but 
God.” nother words, there is no one to worship (ma‘bad) and no 
one to love (mahbiib) other than Him. 

For every beloved is to be worshipped. The worshipper is the 
one who is bound, the beloved is the one to whom he is bound. 
| Every lover is bound by what he loves. This is why God says, Have 
you considered the man who has made a god of his own appetite?* The 
Prophet (may God bless him and grant him peace!) said, “The 
most hateful god who is worshipped on earth is appetite.*”* He 
said (may God bless him and grant him peace), “Whoever says 
sincerely “There is no God but God’ enters paradise.”° Sincerity 
“ae e God with a pure heart in which there remains 

‘ively worship for God alone; for God and God alone has 
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used interchangeably with ‘ish; see Giffin, Theory of 
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yee y the same 


he west b 
Sees is first wife’s heart 

ladden his firs 
: i - this wWOr d 

oa i i cond; this v 
ei he same time causing pall) to his se 
eee both wives of one man and are like east 
are bo : 

and the world to come | : a cee 

and west.* This awareness 1s plainer than ey esight ho h 


ome, oe 
distances himse 


hearts. ; 
The way to uproot this-worldly love from the heart is to set 


out on the path of renunciation (zuhd), to cleave fast to patient 
endurance (sabr) and to let oneself be led to both renunciation 
and endurance by the reins of fear (khawf) and hope (raja’). What 
we have already stated with respect to repent 
renunciation, fear and hope, are 
acquire one of the tw 


ance, endurance and 
prerequisites by which one may 
© fundamenta : 

ls of love; namely, to empty 


p of which is to belie 
the Garden and the Fire. Fear and hope ie 
2 n 
€ sprout from them. These 


POSsessions 
hrough these stage » Status, and al] 


S$ On 
he notion of © may then purify the 
ene an equilibri 
ee toug eh hae of gain and logs betw 
‘Lon 3 a > Theo icy 7alls later Works; of =I fen this World and 
her This wo, Es 84-65. He Probab] hte al-Qu sts. ] 
eafter.” gain in the ie ably derived it f a ~Mustagiy 
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hart from all that is not se ai oR the heart wide 
knowledge eee oon descen “ar af All these ate pre. 
the “40 purification of the heart which is itself one of love’ 
rey Prophet (may ous bless him and grant him , €s 
alludes to this when he says, “Purity is half of faith.”7 We 
tioned this at the beginning of The Book of Ritual Purity. 

A second cause of powerful love is extensive knowledge of 
God which overmasters the heart. This comes after the heart has 
been purified from all worldly distractions and connections, and 
is analogous to the sowing of seed in the earth after it has been 
cleared of grass. This is the second half. From this seed the tree of 
love and knowledge is born. This is the good word with which 
God struck an analogy when He said, Do you not see how God com- 
patesa good word to a good tree? Its root is firm and its branches are in the 
ty Another allusion occurs in His words, To Him the good word 
asends—and this is knowledge—and the good deed exalted.® Right 
‘ttonis,asit were, the bearer and the servant of this knowledge.” 

Right action lies wholly and exclusively in purification of the 

a frst of all, from this world and then, in continual purifi- 
oe Action is willed only for the sake of mystic knowledge 
a ee to carry out the action is meant et for 

0 bein, ec. Knowledge is at once the first and the a 
DOSe is to a nowledge of practical dealings and its ce 
Memselves is to < to] act. The purpose of practical dea Be 
ecome Manifest oe and cleanse the heart so that truth ee 
w Ptivileped ay s It and so that it may be adorned ye 
OWledge Occurs é. ‘ of hidden things. Whenever this e 
DoF Well by ae ollows necessarily upon it. Just sO, “hees 
: Peteeives ie wing»  uPerament glimpses what is beau 


With hi 


nD 
et When he Te * external eye, he loves it and is draw 

; Ves j Fe 
"sis conse 8 It, pleasure ensues, for pleasure, of neces 


quent re) 
n ; nt 
Ove, while love, of necessity, is conseque! 
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303, line Es a, Th 
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€ace) 
Men- 
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I, 
God: only Pecks primary 


to 
3 3 t not 
«. of His acts: OF hen He says; Does t 
knowledge is 0 he former W a 
A God alludes to ¢ 
the Agent). 


iS, 
‘tness of all things?” Also when He say 
suffice that your Lord is the witness be es ecole anaree 
Cod hears witness that there is no God but A d replied, “I know 
«Sufi who when asked how he knew his Lord replied, a 
n . 
- Lord through my Lord; were it not for my Lord, I wou 
know my Lord.” set 
God alludes to the second group when He says, We will show 
them our signs in all the regions of the earth and in their own souls, until 
they clearly see that this is the truth. Also when He says, Will they not 


contemplate the kingdom of the heavens and the earth?* And again, when 


He says, Consider what is in the heavens and the earth's 


i He says as well, 
; 10 created seven heavens, one above the other. You 1 
t 


vill see no 
ie creation of the Merciful. Look t} ee . 


len, can you see a single fc 

Ee | | e fissure? 

your glance again and yet again: your glance will an a 
a ee g wi 


hos Explain to us 
al h € ; Ss 
er g om ne i anything yw 
man ug Ae ae befor aes this; thus, eae God 
DBS.” Tha ao t the Weak « eee them aa Never 
S e 
8S but seq Him es 


71 


INTIMACY AND CONTENTMEN? 


f the two enables one, with God’s help, to obtain re 
whicho to love.” Know that the highest way is 
V 


ome 
d thereby © 2 : 
ean ss for all creation. This, however, is obsee 


sion of it surpasses a P cople's comprehensgj 
perefore there 18 NO point in even bringing it up in books, 

T ae she lower and easier path, it is not wholly beyond the 
rasp of the understanding; people fail to comprehend it only 
i being aves 10 reflection or because of their involvement in 
worldly passions and their own fortunes. Nevertheless, we are 

prelude om discussing this by the sheer extent and abundance 
of the subject matter ; its further ramifications are also beyond all 
measure. There is no speck of dust from the supernal heavens to 
the boundaries of both worlds that does not contain within itself 
prodigies of wondrous significance to indicate the perfection of 

God's omnipotence and wisdom and the farthest reach of His 
majesty and might.“ These are infinite. Indeed, if the oceans were ink 

forthe words of my Lord, the ocean would dry up before my Lord’s words 
could beevhausted.” To plunge in is to be submerged in the currents 
of the sciences of illumination. It simply is not possible to skim 
over the surface of this by knowing practical dealings alone. Even 
et at a instance, if only to prompt wi 

Fi ati a ae €. Thus we say that the simplest o et 
then of these and set eee tion Bed pleco cea 

the higher path aside. 


! Yate the acts of God, but let us search out the least, the 

Pisst and the tiniest of 

Earth, with 
» 


“ 


les 


any discus of 


them and contemplate their wonders. 
t ii it contains, is the least of the creations: 2 
When you Peer ee to the angels and the heavenly ree is 
individya| bodies ie regard to volume and magnitude in A 
SMe 16 times a . € sun, despite its apparently small me 
rei compari Nze of the earth, Now consider the earths 

M telation to 180n to the sun, then consider the en's littleness 


the Ss 5 : 
e ea <e 
A Phere in which it is established; the su? b 


Tadiscy 3 
“SON of this ¢ aS 
» See my Theodicy, 38ff. 


72 


js 10 
here, ve 
with that sp the seven he : crackles 
a ed rin 
no © np alli elat lves re like a g if stan S 
i hemselv© Seat itse 
which heavens tH f God, aD the 
e to ’ 
t But ‘ arison tO the Sea to d’s Throne dual ent! 
ee relation 19 comparls r aspect of indivi et 
ea is a peek at the oute temptible is the WN° 
This the o their sizes. How eg 4 ompared to the 
ties with respect ¢ ate small is land c . 
to these: grant him pea 


. ¢ n i d 
aie Sead God bless him an 
ma 
a ae ee as a stable is to earth. 
this: it is well known t 


ater is like a little island 


18 Observation 


hat the portion 
in relation to 


ocean | y 
said, “The earth is to OCe 
’ 


and experience corroborate 
of land not submerged by w 


the entire earth. 
Now turn your gaze towar 
that isa portion of the earth—and towards the other animals and 


consider how tiny they all are in comparison to earth. Better yet, 


ds man—created from the dust 


set all that aside. The smallest animals we know are gnats, ants and 
the like. Consider how small the gnat is.“ Reflect with alert intel- 
lect and steady thought. Observe how God created the gnat in the 
fa ae the biggest of beasts: He created a trunk 

rit like the e ‘ 
€phant's trunk, and He created other organs for it 


too, though on a smal 
With the addition of the elephant, 


its external 


yNGING INTIMACY AND CONTENTMENT 
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hich He did not compound for other animals. 
5 Whe 


he gnat’s external form and features. Next cet 
ments, how God equipped it for its own Proper 
sider its ing it to know that man’s blood is its food 
en how He gave it a means of flight towards thant 
BF rl along pointed trunk for it; how He guided it Bs 
epors of ma skin where it could poke its trunk; how He 
cave strength to stick its trunk inside and taught it to suck and 
swallow blood; how He created the trunk in hollowed delicacy 
so that the thin blood might flow inside it and then arrive at its 
belly and from there spread to its other organs and nourish them! 
How did He make it aware that man would aim his hand at it and 
ist stratagems of escape inside it, with equipment always at the 
ready? Thus for the gnat He created a sense of hearing by which 
itcould perceive the faint movement of a hand, even when quite 


fcultie 
So much fort 


fi, and leave off sucking and escape, only to return later, when 
thehand is again at rest. 

Next consider how He created two pupils for the gnat so 
that it sees the places where it might feed and aim for them— 
and this, despite the tiny mass of its head. Observe that the pupil 
of every animal is small. Because it is so small the gnat’s pupil 
nes Bate eyelids; but eyelids act as polishers of the 
8 a pupils against motes and dust, and so God 
the) a ands for gnats and flies. If you watch a fly you 
Mian enee tubbing its pupils with both hands. For 
Over the other ee He created eyelids such that one closes 
8 0 the eye ig eo are pointed so that pee : 

Created black eyela ‘ and pushed to the tips of the 14s : 
f * “pointed ¢ em shes to gather the brilliance of the eye e 
OM Of the ¢ Specifically for sight as well as to beautify t e 
Stitted Up; th "- ©y€ meshes the lashes together when dust is 
oie bs ee ey out from behind the window 8" 

Out i Ting a acing blocks the dust from entering: a 
ate ke a. For the gnat, however, He created a 

Shed Without eyelids and He gave the gna 
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eg <r in, it thinks it has 
tself in the right way: 
until it is burned up in the flame. 


imagine thi s bec 
ou imagine this happen | ee 
atiniehtings If so, you should know that mans 1g 
ranc 


rance is still greater than the gnat’s. Even more, the oe oo 
bow down to worldly appetites whenever the glitter of the pas 

sions flashes, merely to lay bare their outer aspect, resembles the 
way moths swarm into a fire. Man does not realise that beneath 


ause of the gnats igno- 


these passions, despite their outward appearances, lies a steeped 
and lethal poison; even so, man flings himself unceasingly upon 
them until he is engulfed and bound by them and then is destroyed 
uaa O would that man’s ignorance were the ignorance 
moths! i 

ae ea a ee moths are burned but are 
for ever and ever, or at the very | Fi remain in the fire of hell 

Y ‘east for a long drawn out spell! 


This is why 
y the Proph 
es. »phet ( n and grant him peace) 


Be Lar hele: 
though ying, “Iam holdin 
YOu swarm into j 8 You back from h 
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hi tea singh It as moths Swarm!” 9 llfire even 
i € wo 
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-_ er meanings God alone can know. For all that, there 24 
these inn animal and plant marvels that distinguish it ang in 
animal shares. 
he bees and their prodigies, and how God inspired 
them to take their houses in the 1 aaa and in the trees and in the 
pines which men will build.?? Consider how He brought forth from 
their pittle wax and honey, one of which He made for illuming_ 
fon andthe other for healing.” If you reflect upon the wonders 
of their activities in feeding on blossoms and flowers, their wari- 
ness of impurities and unclean things as well as their obedience 
to one of their number, their prince, who is the greatest among 
them, and how God made their prince subject to Him in justice 
and equity such that he kills any of them that fall into uncleanness 
at the very gate of the hive—if you consider all this, truly you 
willbe astonished! 

ft you possess insight into your inmost self, if you are past 
caring for yout gut and your sex, as well as your enmity for your 
is and partiality for your friends, then set that all aside and 
ee build e dwellings out of wax and how 
hey do not an eal le shapes they select the hexagonal. 
house but rather 4 eres, a rectangular or a pentagonal 
; » one with six sides; this, because of a feature 
specific to hexagonal form hich gis, because of a 
it Bras. The most spaci wnich even the geometer's mind = 
ateular and one a ane encompassing of forms is the 
Teates waste comer: e les it; by contrast, the rectangular 
Bed in shape and g . Now the bee itself is rounded and elon- 
“ander the - ee the four-sided in order not © 
It Wete to Construct % b ch would remain empty. If, however, 
Main SUutside th : tounded in form, useless cavities 
e Welling: round forms joined together 


Consider t 


and : 
ohen Sin authors, Ghazali seems unaware of 
uy wen al-$3¢. me Perhaps, in this instance too, followins 
ph The Case of the Animals, op.cit., 232-237) 
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; a 
jal care for its existence 


Glory be to Him! How great 
kindness and benignity! haw 
e of the least consic- 


provident 
‘res to EnjOY its life. 


.. He and how capacious His loving- 
18 


fi from on 
is trifling glimmer ¢ 
ke o heart this kingdom o 
St of creatures and set aside the marvels of the king 
¢ 


the heavens and the earth. Indeed, the measure that our ee 
comprehension can attain constmes our lifetimes without leading 
to charity. Between what our learning may encompass and what 
she knowledge of scholars and prophets encompasses there is not 
even a relation; nor is there any relation between that which the 
knowledge of all creatures comprehends and that which God in 


whateve 


is and upon analogous 
ead 
Yo paths, As knowledge incre S to the smoother of the 


your back and ply 
onged meditation A Perh, : 


0 gain ey 
m. ent 


a weve!; knows #° 
t knows 3t in SP 
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bisa nsiders a writer's work and both apP 


him as 2 matter O 
his works that is 


since his 


Disparities Among People with someone Who 6 


Respect to Love and recogni iter. If he sees another of 
derful, his love doubles accordingly 


better and more won 
doubled. Just so, 4 


he author's distinction has also 


Be gihivccase participate in the ground knowledge of t 
oe ) because they share in the ground man believes that a poet is su erb and loves him for it. Whenever 
belief (as! al-iman). Neverthel 3 ; : : 
spits Hive Fis: : Sage e ae differ because of he hears of some surpassing instance of skill amid the prodigies of 
4 € > 7 . ’ : e 

Ble cxlyehrough the i and in lov e of this world; that poet’s verse and art, his knowledge of him grows as does his 
ei abithing b z ; isparity in their causes. Most love. So is it with other arts and virtues. The common man 
sie Besant Go beyond His attributes and names hear that so-and-so is a writer and th ae 

Be csGnacildacy snatch th ; and that he has written an excel- 
bet them, They may fantasi y them up and remem- ent work, but he does not know what is in th 
eae i meanings for them from which the knowledge of it is general; his inclinati in the work and so his 
vit pspng ie. eemed utterly exalted; they may also, spondingly general. The dige 4 ination towards him is corre- 
seine Glee ne * has of God’s attributes and name, gates those writings and | erning reader, by contrast, investi 
cete assent and ae but rather, believe them with sin- love because the marvel 3 ts of their marvels and aes bl se 
ei... ion, involve themselves in right action an of verse are sj ; of craft and composition ; ubles his 
am Inquiry. These | igns of their maker’ position in th : 
‘mong the companions of oa are people of sound belief from The world in its ig perfect qualiti : pests 
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disparity among men of knowledge in this matter of love ig also 
a that love varies lies in the difference of the five 
aA r love which we have already tuentioned. For example, 
he who loves God because He is kind and bountiful to him and 
does not love Him for Himself, may be weak in his love since 
it alters when that kindness alters; his love in circumstances of 
affictionis dissimilar to his love in conditions of conten tment and 
abundance. He who loves God for Himself and because He merits 
loyeby reason of His perfection, beauty, glory and might does not 
differin his love when God’s kindness to him alters. 
These reasons, among others, cause disparities among people 
in their love, Disparity in love occasions a difference in bliss in 


the life to come. For this teason God says, The hereafter has greater 
honours and is more exalted.? 


CHAPTER EIGHT 


| hy the Hum 
tion of eet to Know God 


an 


An Exposi 
Understanding Is Un 


i 10st 
s the most manifest and the n 


OS ame his implies necessarily that 


lucent of existing things. iD oe A 
knowledge of God be primary anc a} en 
understanding, as well as pre-eminently plain and si ~P : 
intellect. Yet, you may see the matter differently and so, som 
explanation becomes unavoidable. 
We declare that He is the most manifest of existents as well as 


conceptually the most exalted; but this you will not understand 
except through analogy. Thus, when we see somebody writing or 
‘wing, his being alive before us is the most obvious of 
things. His life, knowledge and ability, and | 


1 his other oute 


his appeti 
: appetite, his 
ishealth or Sickness, and all th 


existing 
1is will to Sew, are 


t and inner qualities. His 
anger, his temperament 
> 


7 & we know | il 
i0Us, for waue about ot 
Sour and Xample, how tall he is oy he di hers we may be 
ale the like, By fan: the difference in his sk; 
as his being a . » his life, ability know] a 
den with IPB Teature, are ays 4.) LOWledge, wil] ~ 
PoWer an as Sense of §] ht ‘te evident CO us the ap | 
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there is but one indicator of all that Pertains to 
Fis glaringly obvious. Consequently, you a 
he existence of God, and to His pow 


qualities. Thus, 
him, evel if tha tie 


bear witness to t er and 


ably eg 
es nd other attributes, whenever you see and Perceive 


knowledge a 
with your inner and | 
ceive be stone of clay, plant, tree and animal, sky, earth and star 


4 land and sea, fire and air, substance and accident. Our pri- 
mary testimony of Him lies in our very selves, in our bodies, our 
physical characteristics, in the fluctuations in our circumstances, 
Hie modulations of our hearts and in all the various phases of 


your outer senses, whether what you per- 


our movements and our repose. What is plainest to us, what we 
know best, is our own self; after that, we know the perceptions 
we form with our five senses and after these, those instant appre- 
hensions which our intellect and insight fashion for us. Each one 
of these immediate apprehensions* consists of a single object per- 
ceived, a single witness and a single sign. All things in the world 
ate articulate witnesses and signs testifying to the existence of 
their Creator, Arranger, Enabler, and Mover; they point to His 
knowledge, power, loving-kindness and wisdom. 

Perceptible existents are innumerable. Now if the life of the 
a oe to us, even if there is only a single nei 
eile. a ae perceive it by the movement of his han ), 
can be conceived eith ae os E ge eothing in oe 
ot bear witness i aA a oe outside our own selves, that does 
sine every aa ae His might and majesty? All the e. 
actuality that its =, a proclaims with the very tongue © vc 
OM its own syh ae derives not from itself, nor its motion 
Mover, The “ _ rather, that it requires a creator and a 
this, before a Pace otion of our own limbs bears witness °° 

Ones, muscles a the harmonious configuration of our 
Yes, not to mention the very follicles of out 
des. 2 if eo together with se Nee 
* Ar W that these did not assume 
"C mudrakae i 


Stance, 


inne © Shapeliness 6 
"and oute p 


Le. wh 
at We grasp directly and immediately. 
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inds fail to comprehend this. 
nbtle concealment (no 


- the other is its extreme obviousness. 
examplesneed be given a Piiki got by day, not due to any 
Thus, just as the bat sees : ee ce, but ecatise of the weakness 
Sa i bt has feeble a) ceulte ees light daz- 

‘seyesight (for 
te The force of the sun's appearance combined with 
thebat's poor vision is the reason for its impaired sight. It does not 
ve anything unless the brightness is tinged with shadow and the 
sun's blaze dims.“ Our own minds are weak in just the same way. 
The beauty of God's presence is utterly radiant and effulgent; it 
ros ee a utterly. Not a single atom in the realms 
ie hesac etn. ee eiestation 

iddenness. Glory be to Him who is 


veiled in the rad; : ; 
innet and out ee of His own light and concealed from both 
t vision by His own self-revelation| 


ese is its ver 
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dawning U arth. As ie ae Eats va of the accident, 
that occurs on earth and w i —< when the sun ZOes 
down.” But if the sun were a nosy, and not Set, 
Poul conclude that bodies have no aspect other than their 
hues, which are black and white and the like; we would not see 
anything but blackness in the black and whiteness in the white, 
We do not perceive luminance 1n itself. Only when the sun set, 
and places darken do we see that there is a difference between the 
twoaspects [light and darkness]. From that we come to know that 
bodies may be illumined by light and characterised by a trait they 
no longer possess when the sun sets. And so we come to know 
light’s existence by its non-existence. We would not have learnt 
about it without tremendous difficulty had it not ceased; this is 
because we see forms as similar and undifferentiated both in dark- 
ness and in light. Thus, though light is the most evident of the 
perceptible things and other objects are perceived by its means, its 
own existence [is not recognised]; for it is not evident in itself but 
only sit becomes manifest through some other thing. 

Consider how its existence would be considered obscure 
because of its [very] obviousness were it not for the occurrence 
te contrary! Thus, does God make things manifest and thus 
‘ae do all things become clear. If He were to cease 0 

thataw into hiddenness or alter, the heavens and the earth 

would collapse; the phenomenal 1] h scendental 
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CHAPTER NINE 


An Exposition of What Longing 
for God Means 


Now THAT WHOEVER denies the reality of God’s 

Jove must deny the reality of longing. Longing is incon- 
ceivable except for a beloved. But we affirm the neces- 

sity of longing for God and that the gnostic is compelled to it 
due to the lights of inner vision in contemplation and following 
Traditions. What we said earlier in afhrmation of love should 
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You! We are Your servants and the sons of Your servants. Bestow 
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Inthe Traditions about David we also find, “Say to My sery- 
ants who wend their way to My love, ‘How does it harm you that 


Iveil Myself from My creation since I lift the veil between Myself 


and you until you gaze on Me with the eyes of your hearts? How 
doesit harm you that I have cast you out from this world since My 


religion is spread out before you? How can people’s anger harm 
you when you seek to please Me?”” ; 

And also in the Traditions about David: God whispered 
secretly to him, “You aver that you love Me. If you love Me, 
uproot the love of this world from your heart. Truly, love of Me 
a love of the world are mutually exclusive in a single heart. 0 
David, he who loves Me is whole-hearted while the worldly act 


tom mi 
: mM mixed motives. Follow NM 
© not make 


ever clearly 


10n, 


; - relig 
fe unswervingly in you! rel 
jal- 


y = , 1 re > W 
your religion subject to mere men. ¢ leave t 


- . 5 ee you, 
Prompts love of Me. As for what is unclear tO ) : 
Je J hurt) 


ingly in truth in your religion whi aa 
Cyou Straight. I vill be your leader and Lae 
you without your asking Me and | will e 
S for I have bad Myself with a vog cha 
“impel him i ae whom I know that his ne: 
Teliance = €eK refuge within My hands and t a pv 
Yone other than Me. If you are thus, I will st 


1g desire 
: has 2° 


Pp away 


96 


l rintingly- 
add unstinting*y: be 
a kinship exists 


‘Jdren of Israe are mightily 
ach the Childre ee and desire might’ 
t them cr 


oar 
hat no eye has seen and no 
d af man before. Holc 


jsion of your heart. 


betw! 
from 
heard 
Me before your eyes 
Do not look with the eyes that 
minds I have veiled from Me. They hav ed ie 
because My reward has been cut off from them. I have 


them W 
grant to 


in 
nd what has not entered the mat , 
and look at Me with the ¥ 
are in your head at th 


e sullied themselves; they 


ose whose 


are filthy ’ mer 
sworn by My might and My glory that I will not grant My rewarc 
to a servant who enters into subservience to Me in order to pick 
and choose and then procrastinate. Be humble to him whom you 
teach, do not act overbearing with novices. If those favoured with 
My ] ve knew “ . te ‘ S : p 

y love knew the rank of novices in My estimation, they would 


serve as dirt for them to step upon. O David 


if you draw ela 
irom his bew d V a novice 


ilderment you will save him and [ wil 
as one who strives mightily 


4S striver will know neith 


Pa l inscribe you in 
Whomever | inscribe in 


e 


My presence 


I estrangement nor loss 


Pap <> 4 Tom ; a 
l will wa: et : yourse 
Will vei] My — your self give you no , elf for 


e tr : ; ; thi 
OMPassion ©M you, Let My s ung, otherwise 
i Bric. ? S€fvants not des PR: 
ih Ites on] the carnal appetites . Pair of My 
€ if Weak or , / 
f % Ne & Wer St amon AY cre have allowed 
er 5 Rive - J at } 

: C Wa mt » HOW W 
He tent of quies With “pv Passion? . Ould 
“it indy) © strongest | © Would ae a ‘Weetnesg 

ME Very | ‘shed. Ty, 

fast that i Clsely h e€ 
ll © Site of 


ING INTIMACY AND CON 


TENTM oho 
LOVE, LONG EN T 


: I do not find thic « 
Renae om My presence. * ch 1S World 
| their minds i I love. I have raised him high a we Rok 


ioupand, donot set between Me and yee 

4 vou from My love by his intoxicants." Such 

would eS s of My novice servants. Seek help to 
highway rob Be cd fasting but be on guard ag 
et your fast. I love fasting best wh 


vel 
enough for on€ MY 
Olar Who 
People ate 
Telinguish 
ainst tempt 

appetite by P ation 


EN it is Severe, () 
ou b Bees 
Be sate yourself beloved to Me by treating your carna 
Davi ’ 


as your enemy. Deny it what it ‘sa vi : ie you 
and you will see veils lifted 2 apes you an e. I will nurture 
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receive My reward when I confer it upon you; indeed, I am keep. 
ing itaside for you while you adhere stubbornly to My precepts, 
God whispered secretly to David, “O David, if those who run 
from Me knew how I wait for them, how much tenderness I have 
for them and how I long for them to leave off their sins, they 
would die out of sheer yearning for Me. They would lop off their 
very limbs out of love for Me! O David, if this is My desire i 
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hearing by which he hears and his sight by , hich } 
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sees, etc.” 


Zayd ibn Aslam said, “God may come to rove 4-Man to such, 
anextent that His love for him even teaches the point at w] 
says Do whatever you will, I have forgiven you.””: 

Numberless are the sayings handed down about love. We have 
already stated that man’s love for God actually exists: 


him peace), 
through sup 
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it is no mere 
metaphor. 


By linguistic convention, “love” (mahabba) denotes the soul’s 
inclination for a thing that befits it whereas “passion” ( ishq) is 
the term for an overmastering and exuberant inclination.’ As 
we have further explained, goodness befits the soul and so, too, 
does beauty; and beauty and goodness are both perceptible, now 
to sight, and now to insight. Love is consequent upon both of 
these but is not distinguished by sight. God’s love for man can- 
not exist in this sense in any way. Quite the opposite: All terms 
when applied to God and to other-than-God are not to be uttered 
univorally with reference to either. The term “existence” (wujiid), 
Memostuniversal of terms in univocity, does not include Creator 
and created under a single rubric. On the contrary, all that is not 
God has existence derived from God’s existence. Such subsidiary 
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In linguistic convention, “love” designates the soul’s inclina- 
tion towards what is fitting and congruent. But this is conceivable 
only in a deficient soul which lacks whatever is congruent with 
it. Accordingly, it wishes to perfect itself by attaining that miss- 


ig thing and delights in attaining it. In God’s case, this would 
be absurd. All beauty, perfection, glory 
ie case of divinity, 
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His love for one whom He does love is everlasting, whether 
eTson to 
embark on the paths towards divine proximity, or whether linked 
toHisaction of stripping the veil from His servant's heart. For this 
veilisa merely temporal occurrence which comes about through 
the intervention of a necessary cause,” as God Himself says, “My 
servant shall not stop drawing near to Me through su pererogatory 
prayers until I love him.” Through superer gatory prayers lie 
inmost self becomes purified, the veil is removed from his heart, 
and he attains the level of proximity to his Lord. This is all God's 
doing as well as His grace. This, then, is the meaning of His love. 

This may be understood only by a parable. A king bade his 
servant approach him. Because he liked him, the king gave him 
permission to be present at any time on his regal carpet. This may 
have been so he could help him prevail by his might or in jas; 
to reftesh himself by looking at him or so that he might ee 
with him for advice or so tha ds anc 
drinks.” Tt is safe to say that the king loved him; this means chat 
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character traits, which are divine traits. Closeness to God lies in 
attribute rather than in physical location. 


Whoever is not near may become near; he can change. 


Sometimes this is thought to mean that whenever proximity is 


renewed, human and divine characteristics undergo 
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and ek understood. To the degree to Which 
Bally traits, consummates his knowledge by era 
erue natures of things, and consolidates his strength by subduin 
Satan, restraining his appetites and purifying himself from vices 
to that extent does he draw closer to some perfection. While the 
utmost perfection belongs to God alone, nearness to God stands 
in proportion to one's perfection. The pupil may come close to his 
teacher, may equal or even surpass him, but that is impossible with 
respect to God Whose perfection is endless. Man’s Progress along 
the degrees of perfection is finite and terminates on] 
scribed limit; he has no craving for equality with God. Therefore, 
the degrees of nearness differ infinitely because of the very end- 

lessness of perfection itself. 


a ee 2dvancin 
“INS fixed 
P the ley. 
Man per. 


Sping the 


y ata pre- 


Sothen, God’s love for man lies in His draw ing him near, and 
out of himself, by warding off distractions and sins and in purify- 
ing his inmost nature from the spots of this world and in lifting 
the veil from his heart until h 
with his very heart, 

Man's love for God lies in his inclination to seize this absent 
Perfection Which he lacks. He yearns for what he lacks; whenever 
© Brasps some part of it, he delights therein. Love in this sense }s 


unthinkable for God. 
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The Messenger of God (may God bless him and grant him 
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CHAPTER ELEVEN 
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The Distinguishing Marks 
of Man’s Love for God 


S SUCCEs5) 


NOW THAT EVERYONE makes claims 92 JOS) a 
easy a claim and how glorious in significance!“ Man must 
not be fooled by Satan's trickery and the swindles of the 
amal self (however much it claims to love God) so long as he 
las not tested that claim in actual practice and demanded con- 
cusive proofs and evidence. Love is a fragrant tree:5 
tmly planted and its brancl ’ 


in the heart and in the ton 


its root is 


les reach to heaven: its fruits emerge 


gue and in the limbs.‘ These profuse 


Ove, just as smoke 


etiects of love on the 


some safe 


ln» my - 
“Ove another Without a] 


ove, LONGING, INTIMACY AND CONTENT 


MENT 


- world farewell through death, then he would ty 
this a would not flee it. For a lover it is no bur 
ie his homeland to the beloved’s dwelling just to 
Death is the key to the encounter; it is the entrance 
with one’s own eyes. 

He said (may God bless him and give him Peace), “Gog Ree 
to meet anyone who loves to meet Him.” 

When he was dying, Hudhayfa said, “A destitute lov 
sents himself with nothing other than remorse.”? 

A pious ancestor said, “After love of encountering God, 
there is no trait God loves more in a man than frequent 
tion.” Hence, love of encountering God takes pre 
prostration.” 

God makes fighting to the death in His way a condition for 
genuine sincerity in love; when they said, “We love God,” He 
made fighting to the death and the quest for martyrdom distin- 
guishing signs of love. For He says, God loves those who do battle in 
His path in ranks.* He says, They do battle for the path of God, they kill 
and are killed.’ 

Inthe testament of Aba Bakr to ‘Umar (may God be pleased 
with them both), he says, “Truth is heavy but salubrious despite 
its heaviness; falsehood is light but pestiferous despite its light- 
ness. If you heed my testament, nothing invisible will be dearer 
'0 you than death, for it is overtaking you. But if you neglect 
my testament, nothing invisible will ie more hateful to you than 
cath, for you will never disable it.”* 
___ltis reported of Ishaq ibn Sa‘d ibn Abi Waqqas that he said, 
ep to me that ‘Abd Allah ibn Jahsh said oe 
nud,* ‘Shall we not pray to God?’ So they wit 
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jou are truthful’ Then he went on, The Prophet (may Goc 
him and grant him peace) said, ‘Let no one wish for death’ and 
be explained, “He said that [in the case] a misfortune befalls one, 
since contentment with God's decree is far more virtuous than 
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ent.” He said, “I heard the Messenger of God (may God bles ie 
and grant him peace) say, Whoever wants to see a man che ie 
God with his whole heart should look at Salim.” This shgeeal $ 
there are some people who do not love God wholeheartedly; aa 
love Him but they love other things too. A man’s bliss upon meet. 
ing God when he approaches Him will be in Proportion to his 
love; his distress at separating from this world at death will also be 
in proportion to his love for it. 
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The second cause of aversion to death occurs when a person 
isat the beginning of the station of love. He has no aversion to 
death as such but rather, to its onrush before he can get ready to 
meet God. This does not betoken weak love. This is like the lover 
towhom word comes that his beloved is approaching; he wishes 
to delay his arrival for an hour to make his house ready and pre- 
pare delicacies for him so that he can encounter him as he longs 
to, with a carefree heart lightened of all burdens. Such an aver- 
sion does not at all run counter to perfect love; its telltale mark is 
unfemitting activity and immersion of one’s entire aim in making 
Preparations, 
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ter, withdrew herself from him and abandoned herself to wo 


ship, devoting herself solely to God. Joseph used to call her to his 
bed by day but she put him off until night-time. Then, when he 
summoned her at night, she stalled him until the day. She said, “O 
Joseph, [loved you alone before I knew Him but now that I know 
Him, my love for Him cannot be love for anyone else. I wish for 


none other than Him.” He replied, “God has comm 
do this for He has told me that He will 
youand will make them both 
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PETONGING, INTIMACY AND CONTENTMENT 
LOVE, 


he lover is obedient to the one whom he loves. 

The 10 ae 

In this sense it has also been said: 

rf go what I crave for what You have craved, 
of: 


fam pleased with what pleases You though my soul be vexed. 


Sahl said, “A distinguishing mark of love is to prefer Him to 
yourself.”” And also, “Not everyone who practices obedience to 
God becomes a lover. He alone is a lover who avoids forbidden 
things.”* And, it is as he said; for man’s love for God is a Cause of 
God’s love for him; as God said, He loves them and they love Him.» 
When God loves a person, He takes him in hand and gives him 
victory over his enemies; and yet, his enemy is none other than 
his own self and his own desires. But God does not forsake him 
nor consign him to his passions and appetites. This is why God 
says, God knows your enemies but God suffices as a friend. God suffices 
as champion.”° 

You may say, “Is sin then contrary to the very basis of love?” 
Ireply that it is contrary to love’s perfection but not to its basis. 
Thereis many aman who loves himself and loves health, but when 
ill still eats harmful things even though he knows they will harm 
him. This does not indicate lack of love for himself; rather, his 
knowledge is enfeebled while his appetite is overpowering. He is 
powerless to give what he truly loves its due. This may be neg 
by an anecdote. The Messenger of God (may God bless him an . 

grant him peace) had Nu‘ayman brought before him for ever) 
minor infraction and he punished him for every sin he had com- 
mitted. One day he was brought and, while he was being a 
ished, aman began cursing him, saying, “How many times has the 
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to fetch you!” 


said, “ 


: e 
But he (may God bless him and grant him peace) 


‘Do hot curse him for he loves God and His Messenger: 
He did Not exclude hi 


sure, sin did exclud 
BNOstic said, “ 
ves God with ami 


; a tre u h, to 
m from love because of his sin; thoug 


e him from perfect love. 


. se ; eart, 
When faith is in the outside of the : e hearts 


man 
’ 


a 
ddling love, but when it penetrates th 


ims to pO 
sin of him who claims £0 P 24 


i itany of 
f Jove is that one be so rapt in the | 


Another gp 0 does not flag nor his heart grow 


’ t his tongue . - ft =n 
God's name tha ae] lled to mention it ofte 
compellec 
; vet loves a thing feels 


wnito mention anything connected with it. Thus, a mark of love 
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il who are related to him. Whoever loves someone loves even the 
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LOVE LONGING, INTIMACY AND CONTENTMENy 


A novice reportedly ae - was already discoverin 
-setness of interior colloquies with God at the be 
sweetne ae devoted myself assiduously to Q 
oe day. Then a kind of indifference came over Tae 
aa to recite the Qur'an. But in a dream I heard sOmeo 
‘You claim to love Me yet you shun My book. Have youn 
dered the graciousness of My reproof that is contained th 
The novice went on, “So I was startled awake and my heart was 
drenched with love of the Qur'an and I returned to my earl 
state.” 

Ibn Mas ‘id said, “None of you should ask about himself but 
only about Qur'an: he who loves the Qur’an loves God: he who 
does not love the Qur’an does not love God.” 

Sahl said, “One mark of love of God is love of the Qur’an. A 
mark of both love of God and love of the Qur’an is love of the 
Prophet. A mark of love of the Prophet is love of sunna.* A mark 
of love of the sunna is love of the Hereafter. A mark of love of the 
Hereafter is hatred of this world. A mark of hatred of this world is 


that one take from it nothing more than a provision, just enough 
for the world-to-come.”2” 
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Another sign of love is to be on intimate terms with seclusion 
and with one’s inner supplication of God, as well as with recita- 
tion of His book. Such a person rises often in the night and avails 
himself of the night-time quiet, when time is pure and clear of 
Impediments, For the least stage of love brings delight in seclu- 
ie with the Beloved and the gladness of conversing with Him in 
Pavacy. But how can somebody who finds sleep or idle chat more 
pleasant than conversation with God be sound in his love? As 
rte or uy cnn Abo Sh 
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According to another story, a WOrs aipper | wate 
feotions to God in a thicket. He saw a bird nesting in a tree 


nhere it had taken refuge and was chirping. He said, “If I moved 


ed, -O Lord, W 
g breezes give him pleas Be 
kes his ease in nothing. | 
long practised his 


ny place of prayer to that tree I could enjoy the bird’s song.” No 
sooner said than done. God sent a revelation to the prophet of that 


age, saying, “Tell worshipper so-and-so, who is getting on such 
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LOVE, LONGING, INTIMACY AND CONTENTMEN, 


become his chief delight; od a off all his cares. 
Jove submerge his heart so that x eabnnt grasp ~~ 
unless they are repeated lime and again in his heari 
distracted lover. With his tongue he talks to people 
self is absorbed in mention of his beloved. 

A lover is someone who is never tranquil exce 
ence of his beloved. Qatada said—with reference t 
Who have believed and whose hearts have rest in the remembrance of God 
Verily in the remembrance of God do hearts find rest P°—“ Ti. words 
impel them with gladness to Him and with Him they are at ease” 

Aba Bakr al-Siddiq said, “Whoever has tasted the pristine 
love of God will be absorbed by it from any worldly pursuit: it 
estranges him from all mankind.” 

Mutarrif ibn Abi Bakr said, “The lover does not grow 
of the beloved’s conversation.” 

God revealed to David (peace be upon him), “He who claims 
tolove Me is a liar if when night descends upon him, he sleeps and 
is oblivious of Me. Does not every lover love to meet his beloved? 
And here I am, present for everyone who seeks Me.” 

Moses (peace be upon him) said, “O Lord, where are You that 
Imay make my way towards You?” God answered, “If you are 
making your way you have already arrived.” = 

Yahya ibn Mu‘adh said, “Whoever loves God hates himself. 
He also said, “Whoever does not have three qualities is no a 
he prefers God’s word over that of creatures; the meeting Wi 
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weight of good will see it and he who performed ay i 
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seeit.® And God does not change the condition of a People uy rT 
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He whose love in this world lies in his hope for th bi 
heaven, for black-eyed virgins and palaces, takes firm cr Liss of 
adise so that he may settle down there where he wishes, play 
with children and enjoying women. This is what his eae 
the hereafter comes down to. Each man is granted of love ze 
that which his soul desires and his eye enjoys. But he whose object 
is the master of the house and the king of the realm and whois 
dominated solely by his love in sincerity and truth, he is given to 
dwell firmly established in the favour of a mighty king. The righteous 
revel in the gardens and take pleasure in paradise with the dark- 
eyed virgins and with slaves, whereas those drawn nigh to God 
cleave to His presence and hold their gazes fixed upon it, for they 
reckon the joys of paradise little more than dust in comparison. 
There are those who® are engrossed in fulfilling their passions!" 
food and sex, but there are altogether other people dedicated fe 
keeping company with God.*' This is why the Messenger of ee 
(may God bless him and grant him peace) said, “Most ee 
Paradise are simple, but ain belongs to those with ae 
ing.”* Human minds cannot grasp the meaning i pe what 
80 God intensifies its import, saying, What will convey i a 
livin is! Just as He says, The calamity! What ts the calamtt) 
What will convey to you what the calamity is!** 
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It is related that God says, “The least that I do to schol 

he prefers worldly eee Les tO obedience to Me is to dente 
of the pleasure of intimate conversation with Me.” De © him 
increase because of indulgence of appetites is Punishment a of 
common folk; but as to the elite, what obstructs iitcradhe OF the 
is their making inflated claims for themselves and their nae them 
with the first inklings of divine grace. This is God’. ae 
which those alone who are supremely sure-footed can sid TUses 
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The next fear is that of losing that which, once lost c 
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Adham heard someone say: 


All you have done is forgiven 

Except for turning from Us. 

We restored to you what you lost by neglect; 
Restore to Us then what has been lost to Us.‘ 


He was shaken and fell down senseless. For a day and a night 
he remained that way while mystic states came upon him. Then he 
exclaimed, “From the mountain I heard a summons: ‘O Ibrahim! 
Bea slave!’ So I became a slave and I found peace.” 

Fear of forgetting God comes next. Longing and urgent pur 
suit cling to the lover; he takes no rest from seeking Trea 
finds no delight other than in new instances of grace (for - 
should let himself become distracted, it would cause him to ee 
at a standstill or even to backslide). Yet, forgetfulness nie 
without his hoticing it, in just the same way as love ene Tilde 

into him without his realising it. These fluctuations os ie 
Spiritual causes beyond human understanding. When cae 
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and pride. Whoever worships Him in fear, without nah 
severed fr070 Him by distance and estrangement. ve, 
whoever worships Him with both love and fear: He brings}, 
bear, He accords him power, He teaches him.” Tih gs hi 
loves should not be devoid of fear, nor he who fear 3 
love. Nevertheless, he whom love so overmasters th 
within it and has but a slight sense of fear is said to be at the 

of love and may be considered one of [God’s] lover Stage 
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In the Traditions it is recounted that one of the righteous 
(siddigin) entreated one of the Abdal® to ask God to nourish him 
witha single grain of knowledge of Him. He did this. [Asa result, 
the righteous one] went roaming through the mountains, his 
reason addled and his mind crazed. For seven days, he remained 
staring glassily. He could do nothing worthwhile, nor could 
anything worthwhile be done through him. The Badal |sing. of 
Abdal] prayed to his Lord on the other’s behalf, saying, “O Lord, 
take a bit of this grain away from him!” God revealed to him, 
“l gave him only one atom of the hundred-thousandth part of a 
ean of knowledge. When this man asked me, one hundred ne 
sand other servants were asking me simultaneously for a ee 

eon of love, but I deferred em request because it was ari 
interceded on his behalf. When I gave you what you aske si 5 
I gave them too just what I gave to him, apportioning a Sh : 

evn of knowledge among — hundred thousand ee 
ms Was his proper share in that.” He replied, “Glory bet 
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His insights are mighty but he i ig 
for glances other than those of the m ’ 
Festivals occur in their seasons, but for him 
every day ushers in a thousand festivals. 
On days of celebration lovers know joy, 


but for him there is no pleasure in testivals.°> 


Junayd used to recite verses by which he alluded to the inner 


states of the gnostics (even though it is impermissible to divul 
this), These are the verses: 


ge 
Their 
: ee ae men through the hidden realms 
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What it is better to withhold I withhold. 
The Merciful possesses a secret which He Safeguards 
in the inmost hearts of his gnostics. Safeguarding is love] 


Jest! 
Itis impermissible to share with people such mysti 


edge as is here alluded to; it is equally impermissible 
to whom something has been revealed to divul 
whom it has not been revealed. Quite the opp 
people were to share in it, the world woul 


cal know}. 


for anyone 
SE It to someone to 
Osite, in fact: for if 


d go to ruin. Wisdom 
requires that heedlessness exist for the world to thrive. If al] People 


were to eat only permitted food for forty days, the world would 
fall apart because of their austerity; markets, not to mention live. 
lihoods, would be ruined. Even more, if religious scholars were 
to eat nothing but permitted foods, they would become occupied 
only with themselves; their tongues and their feet would grind 
to a halt and cease from much that they do to spread knowledge 
abroad." Nevertheless, God has secrets and hidden judgments 
regarding what is evil in outward appearance, just as He possesses 
secrets and instances of wisdom in goodness itself. His wisdomis 
boundless and so is His might. a 
A further sign is the concealment of love, including aye) ne 
of any amorous declaration and guarding against dle 
ecstasy and love—this, in order to revere the Bele ee 
our His majesty, to demonstrate awe of Him as well as J : oe 
for His secret. For the lover, love is the supreme and ons ae 
tery. But because the lover’s claims may involve what = ve 
or even exceeds the limits of sense, some fabrication ™4) 
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See also Theodicy, 201-202. 
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Hehides, but a tear discloses his secrets. 

His breathing makes his rapture plain to see. 

And he also says: 

How can he be whose heart is with another? 

How can he hide what shows on his own eyelid? 
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Suppose you object that save is the highest Station (maqam). 
display it makes known what is good: why then must divy| it 
it be disparaged? Know: love is laudable; so is its outward} 
play. What is ee ie ig it like a sham into whi 
presumptuous claims and selt-important swaggering intrud 
The lover’s true duty is to allow his actions and his inner st, e, 
rather than his words, to bring his hidden love to perfection 6 a 

actions should make his love evident without any wish on his a 
to display either his love or any act betokening love. On the con- 
trary, the lover's intent must always be to get to know the beloved 
and nobody else. The desire to get to know anyone else is poly- 
theism in love and deserves rebuke. This is exactly as related in the 
Gospel: “When you give alms, give so that your left hand does not 
know what your right hand does, for He who sees hidden things 
will reward you openly. And when you fast, wash your face and 
anoint your head, so that no one other than your Lord may know 
of it.” 

To make a show of love in word or in deed is reprehensible, 
except when love so overmasters one that the tongue is loosed 
and the limbs are in tumult. Someone in this state should not be 
censured," ’ 

It is recounted that a man saw a lover” doing something tDF 
which he deemed him witless. When he reported that to Ma rat 
al-Karkhi, the latter smiled and said, “O my brother, God has lov- 
ets who are little and lovers who are big, lovers who are reasoD- 
able and lovers who are crazy. The man you have seen is one 0 
the crazies,”” é 


Making a show of love is to be eschewed. If the lover #8 7 
4te—one who knows the angels’ states in their lasting ig 
Persistent longing in which they give glory night and dy d who 
tiring and who ob eyGod in Se i ecinr ie commands #5 ie 


= jill despise 
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mpself and any show of his love. He knows that » 
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When one knows himself and knows his Lord and is genuinely 
asamed of himself, his tongue turns dumb to all ostentation and 
ilated claims." He bears witness to his love in his TE EN 
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Sari said once, “If 1 wanted to, I could tell what has dr: 
kin out over MY bones. Love alone has eaten away my SS my 
At that he fainted dead away. His fainting made plain Be 76 
expressed himself on the onset of rapture and at the very ie ue 
of his swoon. “ist 
These then are the four signs and fruits of love. Intimac 
contentment are also among them, as will be shown. "aia 
Inshort, all the merits of religion as well as the virtues of huma 
character are the fruits of love. Love does not occasion mere ae 
ence to appetite (which belongs among the character defects), Of 
course, a person may love God because of His goodness to him, He 
may love Him because of His majesty and beauty, even when He 
has not been kind to him. Lovers belong to these two classes alone. 
For this reason, Junayd said, “In love of God people are either ordi- 
nary or elite. The ordinary acquire love through knowing God’s 
ceaseless benevolence and the profusion of His bounties and donot 
refrain from striving to please Him; however, their love decreases 
or increases in proportion to His beneficence and favour. By con- 
trast, the elite attain love through the greatness of God’s decree, 
through His power and knowledge and wisdom, and through His 
uniqueness in sovereignty. Since they know His perfect attributes 
and His most beautiful names they are unrestrained in loving Him. 
In their view He deserves love because He is worthy of it, even if 
He were to take away all favours from them.” 

Of course, there are people who are in love with their ow? 
Passion and with Iblis, God’s enemy. Nevertheless, they are 
deceived about themselves because of their own ignorance ae 
delusion. They think that they love God—but in them the aes 
of Gods love are nowhere to be found—or they garb ee 
in these Signs out of hypocrisy and dissimulation OF for dee 
of reputation. Their goal is a fleeting portion of this wor ie 
hough they exhibit the very opposite of this; such at 1 Go 
“vines” and wicked Qur’an-readers.“ These are the peop’ 
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One sign is that he is manifestly resolved 

roobey his lover though a scolder harass him.® 

Another sign is that he is seen all in smiles 

though his heart is troubled for his beloved’s sake. 
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His renunciation of all that he Sees is 4 sign 
in a lowly abode or in transient bliss, 

If you see him in tears, that too is a sign 
that he has caught himself in sOme evil Dehn aie 

It is a sign that you see him surrender a 
all things to the just king. 

His visible satisfaction is also a sign 

in every judgment that comes down from his 
His laughter in the midst of People forms a sj 
though his heart be grieving like a mourner’s 


King, 
gn 


heart. 
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ition of the Meaning 


An Expos h God 


of Intimacy wit 


d, intimacy, fear and long- 


fora lover in accord with his viewpoint and the 
ora love 

ber by love at a particular moment. 
degee to which he is overcome by il of the unseen 
fin tet aatralknow what lies behind the veil of the ; > 
even unto the utmost beauty, grips him and he perceives his own 
inbility to know the inmost essence of that beauty, his mind, 
roused and stirred, is driven to seek. This state of excitation, which 
occurs with regard to things unseen, is termed “longing”. When 

thehappiness of he; Bier ae 
Ppiness of being near God seizes him as he 84Zes on the divine 


ian al rontent of revelation ( 
5 q i 
isshort of knowing that beauty intheimm 


here is much he can 


although his gaze 
anence of disclosure), 
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ENTMENT 
who, when asked whether he yearned, answ, 
occurs only for someone who is absent. But bi ‘No, Fe 
is present, for whom should I yearn?” This is na the absent fe 
one immersed in the joy of what he dled a remark 
regard for what further graces may remain in the ee Wit 
ity." The man overcome by intimacy desires isthe i : 
and seclusion. In this vein, it is related that § DUt isolation 


Ibrahim ibn Adham was 


coming down from a mountain when he was asked, “Wh, 

you coming from?” He replied, “From the tender elas of a a 
Intimacy with God forces upon the gnostic a 

ment from all that is not God. In fact, anything that c ee 

an impediment to seclusion turns into a terrible heav 


of SOme- 


f possibil. 


Onstitutes 


iness on the 
heart. It is said that Moses (peace be upon him), after his Lord 


had spoken to him, remained for a long time incapable of lis- 
tening to anyone else’s words without being gripped by nausea. 
Love transforms the speech of the beloved to a compelling sweet- 
ness—sweetness in recollecting him—and this drives the sweet- 
ness of anything else out of the heart. For this reason, a sage at 
prayer declared, “O Thou Who hast brought me close to Thee in 
thought and estranged me from Thy creatures!” And God said to 
David (peace be upon him), “Be thou to Mea tender intimate but 
be alien from all else but Me.” When asked how she had arainel 
her spiritual rank, Rabi‘a replied, “By forsaking what eae 
concern me and by cleaving fast to what never ceases. 

‘Abd al-Wahid ibn Zayd remarked, “I passed by at 
and asked, ‘O Me chotite. die you like solitude?’ He a ee 
you, whoever you are, if you had tasted the sweetness OF 
you would turn to it and seek to estrange your carn” 
is the beginning of worship.’ I pursued the subject; itu 
what is the least thing you have discovered in your 8° : 


, anchorite 


A =1e = aes BE) her, seen : 
Ahmad al-Ghazali, Aba Hamid’s younget a eat writes; tien 
hotions of intimacy as contrary to the true nature of love, 
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Mm its true nature is but an affliction, and intimacy and eas 
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This is the meaning of intimacy with God. These eee 
These are its proof-texts. tS Signs, 
Certain theologians tend to reject intimacy, longing, co 
ment, and love, espousing the view that these betoken ie 
pomorphism.* They are ignorant of the fact that the es a‘ 
inner perceptions is more perfect than that grasped by the ar ¢ 
sense; they are unaware that the pleasure of knowing these i 
perceptions holds sway in those endowed with hearts. One of 
these was Ahmad ibn Ghalib, known as Ghulam al-Khalil, who 
rebuked Junayd, Abii al-Husayn al-Niari and their colleagues for 
speaking of love, longing and passion; to such an extent did he do 
this that some of them even rejected the stage of contentment on 
the ground that endurance (sabr) alone exists while contentment 
is inconceivable.? This, however, is the doctrine of a flawed and 
limited person who knows nothing but mere husks of the stages 
of contentment and so fancies that nothing but husks exists. But 
in fact, sense perception and all that enters into the imagination 
with regard to religion is mere husk. Beyond this, however, lies 
the long-sought pith. He who stops at the shell of the walnut fan- 
cies that the nut is all wood and of necessity thinks it impossible 


that oil might be extracted from it.© This is pardonable and yet, 
his excuse is unacceptable. It is said: 


* The doctrine known as tashbih, or “likening”, i-e., a iin es 
Qur'anic verses in which God is described with physical attributes (e-8- sia 
“hand” in Q. 1.73, or His “face” in Q. tv.26) in a literal sense doce am 
ciated especially with such sects as the Karramiya; cf. Wensinck, rine 
207-10, and van Ess, The Flowering of Muslim Theology, S1- : xv1): 

* On this conflict, see the Introduction to the present translation ie EA, 

© This is an echo of the famous passage in Book xxxv of the Ihya in using 
in which Ghazali explicates God’s unity by the Si 
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vinings. Will You show ¥S that You are hindered ot that You 
sre afraid of some evasion that You hurry so to punish?” Burkh 
spoke without pause until the Israelites were drenched with rain. 
inhalf a day God made the grass grow until it reached up to the 
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budge a single step until You return his donkey to him!” At once 
the donkey appeared and Abii Hafs continued on his way. 
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Some of these differences are due to differences in states 
(ahwal) and stations (magamat); others are due to God’s prior and 
eternally decreed allotment of preference and distinction among 
people. God says, We preferred some of the prophets to others.” And 


also: Among them are some with whom God spoke and others He exalted 
in degrees. 
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Compeller, the Superb.*° Yet again, at other times, He makes himself 
known to them through His actions that inspire fear and hope; He 
recites to them His custom regarding His foes and His prophets, 
for He says: Have you not seen how your Lord dealt with ‘Ad, with Iram 
the many-pillared?* And also: Have you not seen how your Lord deat 
with the people of the Elephant ?* Beyond these three, the Qur'an does 
not go, namely: guidance to knowledge of God’s nature and holi- 
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[PROLOGUE] 


The Meaning of Contentment with 
God’s Decree: Its True Nature and 
What Tradition Reports of Its Merit 


ONTENTMENT IS ONE of the fruits of patadis 

and one of the supreme stages of those brought near to 

God. To the multitude its true nature remains obscure. 
Whatever ambiguity and misleading supposition may enter into it 
remain unclear except to him whom God has instructed in mysti- 
cal explication and granted religious comprehension. To be sure, 
there are some who deny the notion that contentment can exist 
in Opposition to the passions. They argue that contentment with 
everything because it is the creation of God means that one must 
be content with unbelief and sin. People are misled by this; they 
see contentment with immorality and iniquity and they abandon 
resistance and rejection of them [sins] on the pretext of surren- 
dering to God’s decree. If these mysteries [of contentment] had 
been divulged to those who limit themselves to hearkening to the 
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“What is the mark of your belief?” They replied, “We endure 
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content in whatever God decrees.” He exclaimed, “Believers, by 
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LOVE LONGING, INTIMACY AND CONTENTMENT 


And ‘Abd al-‘Aziz ibn Abi Rawwad said, “What is important 
is not to eat barley bread and vinegar, or to put on clothing of hair 
and wool. What is important is to be content with God.” 

‘Abd Allah ibn Mas‘tid declared, “To lick a hot coal—burn 
what it may, leave what it may!—is preferable than that I should 
say about anything that exists ‘Would that it were not!’ or of 
something that is not, ‘Would that it were!” 


A man was looking at an abscess on the leg of Muhammad ibn 
Wasi‘ and remarked, “I pity you because of this abscess.” But he 
replied, “Ever since it emerged, I have been thankful for it because 
it did not break out in my eye.” 

In the accounts of the Israelites, it is related that a worshipper 
who worshipped God for a long time was shown in a dream that 
such-and-such a shepherdess would be his consort in paradise. He 
began to ask about her until he found her. He invited her to be 
his guest for three days so that he might see how she acted. He 
kept vigil all night while she slept and he fasted while she ate. At 
last he said, “Do you do anything other than what I have seen?’ 
She answered, “By God, nothing but what you have seen! I know 
nothing else.” But he kept after her to search her memory until she 
said, “There is one trait. If lam suffering hardship I do not wish to 


be at ease. If am sick I do not wish to be well. If I am in the sun I 
do not wish to be in the sl 
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The Prophet (may God bless him and grant him peace) said, 
“God in His judgement and majesty has placed vitality and glad- 


ness in contentment and in certitude, but in doubt and discontent 
He has set sorrow and sadness.’ 
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ys Jong as he possesses the certainty that there is 4 reward 
ey : for him that is over and above what he has lost. he is 
aaa with it; he desires it and loves it and thanks God for it, 
The man who glimpses the reward and the benevolence with 
which he will be requited tor his travails is in a similar situation; 
however, love may overwhelm him to such an extent that his 
chare as a lover rests in whatever the beloved wants and finds sat- 


scfaction in, and he can conceive of nothing beyond this. The will 


he pleasure of the lover become that which is to be loved and 
sought after. 


and t 


All of this takes place in human love concerning those things 
that can be physically] seen; lovers depict it for one another in 
both verse and prose. It has no meaning except as a physic al vision 
of the beauty of external form. But if we consider this | physical] 
beauty, it is nothing but skin, flesh and blood crammed full of 
filth and reeking impurities, the beginning of which is a putrid 
drop and the end of which is a foul cadaver while in the inter- 
vening time, it lugs its own excrement about. If we consider that 
which perceives beauty—that is, the eye—it is a wretched organ, 
which is so often muddled in what it sees, falsifies the little as big 
and the big as little, the far as near, the ugly as beautiful! 

Thus, if dominion by this sort of love be conceivable, how 


can the notion arise that love of eternal and everlasting beauty is 
impossible: beauty of endless 


: perfection, perceived by the inward 
sight which error cannot assail and death does not set spinning! 
Quite the contrary: at death it remains living in God's presence, 
gladdened by God’s sustenance and growing through death into 
pe apremanen and discovery. The matter is ely 
Existence itself eee ve it presents no puzzling eae 
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When they glimpse His majesty they are awestruck pce en 
they catch sight of His beauty they are lost in wonder. 
Bishr said, “I was going toward “Abbadan* at the start of my 
spiritual life. I met a man who was blind and leprous and who had 
had a seizure; the ants were feasting on his flesh. I lifted up his 
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| y lap and all the while I k 
him. When he came to he said, ‘ ; 
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LOVE, LONGING, INTIMACY AND CONTENTMENT 


the face of Joseph the Truthful. When they felt hungry they gazed 
upon his face so that his beauty might distract them from feeling the 


pain of hunger.” In fact, in the Qur'an there is an even more vivid 


example than that. This is when the women cut their hands out of 


giddiness at the sight of Joseph’s beauty and felt nothing at all. 
Sa‘id ibn Yahya said, “In Basra in the khan of ‘Ata’ ibn Muslim, 

[saw a young man with a knife in his hand. While people crowded 

all about him, he cried out at the top of his voice, saying, 


The day of leave-taking is longer than Judgement Day. 
Death is better than the agony of parting. 

They say, ‘Set out!’ But I answer, ‘I am not travell 
It is my own heart’s blood that is setting out.’ 


ing. 
At this he ripped his belly open with the knife and fell down 


dead. I inquired about him and his story. I learned that he was 
in love with a boy belonging to one of the rulers who had been 
barred from him for a day.” 

Reportedly Jonah said to Gabriel (peace be upon him), “Show 
me the most worshipful person on earth.” He pointed out a man 
whose hands and feet and eyes leprosy had destroyed. Jonah over- 
heard him saying, “My God, You let me enjoy what You willed 
through them and You took away from me what You had willed 
a ® Righteous and Bountiful One, You have left me | 

ou. 
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’ The man answered, “O 
Spirit of God, 1 am better © 


& than those in whose hearts God has 
not placed what He has placed in mine; by that | mean, knowledge 
of Him.” Jesus declared, “You have spoken the truth! Give me your 
hand!” He gave him his hand and suddenly he had the h 


face and the finest form of any man. God h 


andsomest 
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me it is the same which of them I ride. If poverty, then there se 


opportunity for patient endurance. If wealth, then there is occa. 


cad said, “ wealth are tw 
Ibn Mas‘ad said, “Poverty and two mounts, To 
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sion for generous giving. * ; 

Aba Sulayman al-Darani remarked, “From every [spiritual] 
station, except for the station of contentment, I have gained a 
state. But from it I have only the semblance of its breeze. Even so, 
were God to bring all creatures into paradise and thrust me into 
hellfire, I would be content.”? 

Someone said to a gnostic, “Have you attained the utmost in 
contentment with God?” He answered, “The utmost? No. But I 
have attained the station of contentment. If God were to make of 
me a bridge over hell by which creatures could cross to paradise, 
and then had filled hell with me alone, in order to fulfil His vow 
and to have a substitute for His creatures, I would be pleased with 
His judgement and I would be content with His decree.” These 
are the words of a man who knows that love can possess the mind 
so fully that it blocks him from feeling the pain of hellfire. If sen- 
sation does remain, the fullest possible pleasure floods his mind 


forheis aware that by meeting him in hell, he obtains his beloved’s 


satisfaction. This state of mind is conceivable, even if remote from 
our usual insipid states of mind. A w 


eak person, who is excluded 
from such know = 
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When Sad ibn Abi Waqqas came to Mecca after he had lost 


his sight, people came rushing up to him and each one asked hit 
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sight.” Sa‘d smiled and said, S oy Be God’s decree 

ae aot t to me than my own eyesight! 

is more exce ra ailtiey for three days and had no news of him. 
ASufilost . ee him that if he asked God, He would restore 

Someone cemat % Seen rejoined, “For me to take issue with 

ee Bc ceainel would be worse than the loss of my son,” 

what GO 


Of acertain worshipper it is related that he said, . oe 
in and for sixty years now I have been weeping over it. 
es i f that sin. When some- 
He exerted himself in worship to repent o ; ) 
body asked him what his sin was, he answered, On one occasion 
I said of something that had come to pass Would that it had not 
happened!”” One of the pious ancestors declared, “I would a 
have my body slashed with scissors than to say about anyt ing 
which God has ordained “Would that He had not ordained it!’”: 
Once someone said to “Abd al-Wahid ibn Zayd, “Here is a 
man who has served God for fifty years.” Upon which he went to 
him and inquired, “Dear fellow, tell me about yourself. Are you 
content with God?” “No,” he replied. “Are you on good terms 
with Him?” Again he answered no. “Are you content with Him? 
Again he said no. “So then the only increase you have from Him 
isin fasting and in prayer?” “Yes,” he conceded. So he said to that 
man, “If I were not ashamed in your presence, I would tell you 
that your practice of fifty years has been diseased.”*° The meaning 
of this is: The door of your heart has not opened so that you might 
tise to the level of nearness to God by works of the heart. Rather, 
you are classed only in the category of those on the right hand 


since the increase God has granted you consists solely in activities 
of the limbs. But these are increase only 
Several people came to see Shibli in the lunatic asylum where 
€ was confined. He had collected a pile of stones in front of him. 
When he asked, “Who are you?” his visitors answered, “Those 
on ‘< advanced hurling stones at them and they ran 
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in whatever way love and its various outcomes may be possible tor 
people fin this world|, so too the love of God and the shares of the 
world-to-come are certainly possible too. In fact, this is possible 
in two ways. 
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LOVE, LONGING, INTIMACY AND CONTENTMENT 


When pain brings pleasure, what is a wound? 

Even when the pain is perceptible this is possible, f 
may SO forcefully dominate one that he is too stunned a si love 
pain. Analogy, experience and direct observation indi eel the 
such does occur. No one who has not experienced it BS ie that 
ought to deny it. He has not experienced it only beca t himself 
not known its cause, which is the overwhelming ais se he has 
love. Whoever has not tasted the savour of love pee erance of 
its wonders. Those who do know love know marv : s nothing of 
gious than any we could describe here po ea 
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s eyes. We shook him but lo, he “se dead.” 
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beauty of God's presence is fuller than any fe) et . 
dlthe beauty of this world is merely a lovely benefaction of that 
beauty. One who has lost his sight denies the beauty of forms, one 
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CHAPTER SIXTEEN 


An Exposition that Supplication is not 
in Conflict with Contentment 


e who supplicates does not relinquish the stage of con- 
tentment. Similarly, a repugnance for sin and a hatred 
of sinners and the occasions of sin, coupled with the 

zeal to eliminate them by “commanding the good and prohibiting 
the forbidden,” do not stand in opposition to supplication (du@’). 
Some deluded good-for-nothings have erred in this, declaring 
that sin, iniquity and unbelief come about through God’s predes- 
tination and so one must be content with them. This is ignorance 


of true interpretation and obtuseness to the mysteries of divine 
revelation. 


By supplication we worship. Many supplications of God’s 
Messenger (may God bless him and grant him peace) indicate 
this, as do those of the other prophets (we have transmitted them 
in the Book of Invocations). Even so, the Messenger of God (may 
God bless him and grant him peace) stood at the supreme station 
of contentment. God praised certain servants of His by saying; 
They called to Us in longing and in fear.‘ As for rejecting sin, as well as 
repugnance and dissatisfaction with it, this is in fact the way His 
servants show God reverence. Indeed, God rebukes them spite: 
they are content with sin, for He says, They are pleased with the life of 
the world and feel tranquil in it. He also says, They are content that they 
should be with the useless and their hearts are sealed.* 


: ra 
“ See Al-Ghazali on Invocations and Supplications, tr. Ko Nakane 
(Cambridge, 1990). 
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There are innumerable proot-texts about hatred of unbeliev- 
ers and evildoers, as well as about rejection and detestation of 
them, in both the Qur'an and Sacred Tradition. Thus, God says, 
Let not believers take unbelievers for their friends in preference to believers.® 
God says as well, O you who believe! Take not the 
for friends? And He says, Thus We made some 
with others. In Sacred Tradition ; a 
binds won it says, “God has made ac 
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and hate in God in The Book of 


Book of Commanding the G 
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If you object that Quranic verses and Sacred Traditions 
adduce contentment with whatever God decrees and yet, sins are 
not decreed by God, thus this is absurd, for it is an offence against 
God’s oneness. But if sins do occur through God's foreordainment, 
then aversion and hatred of them are also aversion to God’s decree. 
What then is the way to reconcile these positions, since in some way 
they are contradictory? How can there be reconciliation between 
satisfaction and dissatisfaction in one and the self-same thing? 


Know that this is perplexing only to the weak-minded who 
are incapable of grasping the arcana of knowledge. It so confuses 
people that they even consider silence about forbidden acts to be 
a station of contentment, and they term it “good character” (husn 
al-khuluq), but this is sheerest ignorance. Indeed, we claim quite 
the opposite. Satisfaction and aversion are in opposition when- 
ever they coincide in a single thing from a single aspect and in 
one and the same way; however, they are not in opposition in one 
thing if it is found tepellent from one perspective and satisfac- 
tory from another. Thus, your enemy may die, an enemy who is 
also an enemy of one of your other enemies and actively striving 
to destroy the latter. His death displeases you inasmuch as your 
enemy 


s enemy has died, but it pleases you inasmuch as one of 
your enemies is dead. Sin too has two aspects. One aspect pertains 
to God, in that He 


h performed it, He chose it and He willed it; 
€nce, one is content wi 


a th it under this aspect, yielding sovet- 
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his vilification of you is hostility on his part; rather, he shou 
have borne up patiently and not reviled you. Still, this was your 
intention for him; by striking him you meant to make him utter 


the abuse that obliges hate. Therefore, inasmuch as this occurred 
in accord with your intent and plan, which 
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LOVE, LONGING, INTIMACY AND CONTENTMEN} 
attack against you on his part, quite contrary to what your beauty 
demands—indeed, this demands that he bear your blow and not 
return abuse—we are averse to it, for the wrongful act is quite 
rightly ascribed to him and is his very characteristic, and not inso- 
far as it was your intention and the inevitable result of your plan. 
We are also pleased with your hatred for him because of his abuse; 
indeed, we even love it because it is what you have wished. In 
fact, being in perfect congruence with you, we too detest him. It 
is one of the conditions of being a lover that the beloved’s friend 
be his friend too, and his enemy his enemy. We are also content 
with his hatred of you inasmuch as you have willed him to hate 
you by distancing him from you so that all the stirrings of hatred 
possessed him. Even so, I hate his hatred inasmuch as it is the very 
characteristic of that hater as well as his “acquisition” and action, 
and we loathe him for that. In our view, he merits hatred because 
of his hatred for you. His hatred and loathing of you are abhor- 
rent to us inasmuch as they are his traits. And yet, insofar as all this 
is your wish, it is to be accepted with contentment.” 
Contradiction arises only when one says that something 
is pleasing when it is your wish and abhorrent when it is your 
wish; however, when it is abhorrent not inasmuch as it is his will 
and deed but rather inasmuch as it is a description of somebody 
else, and that somebody’s “acquisition”, this is not contradictory. 
Everything that is abhorrent from one aspect and pleasing from 
another bears witness to this. Parallel instances are countless. 
Therefore, when God gives the promptings of appetite and 
of sin power over a man until that drives him into a love of sin, 
and that love draws him to commit sinful acts, it is comparable to 
the blow that the beloved inflicts on the person in our parable: the 
blow drives him to anger and anger drives him to abuse. : 
God’s hatred of anyone who sins against Him—even thoug 
that person’s sin occurs through His plan—is like the loathing felt 


by someone reviled towards the one who reviles him, even thoug £ 
the abuse comes about solely through his plan and his ew 
means. God does this with all of His servants. I mean by this th 
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that it may burnish the mind to clarity; it is a key to disclosure and 
a means to the continual augmentation of grace. In just the same 
way to carry a clay jug and to drink water are not contradictory 
with respect to thirst; drinking the water is an attempt to elimi- 
nate thirst right away, using that very means which the Causer 
of causes* set in order. The same is true of supplication: It is a 
cause which God set in order and commanded. As we have already 
noted, adherence to such means as are in conformity with God’s 
sunna does not contradict contentment for the very reason that 
contentment is a stage that borders on trust in God and is continu- 


iss with it. To parade one’s misery in an outburst of complaint 
an ; 
‘ to reproach God in one’s heart does contradict contentment, 
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SHArreR SEVENTEEN 


An Exposition that Fleeing and Censuring 
a Country Reputed Sinful Is not Contrary 
to Contentment 


NOW THAT THE feeble-minded fancy that the pro- 
kK hibition of God’s Messenger (may God bless him and 
grant him peace) against leaving a place where plague has 
appeared implies a prohibition against leaving a place where sin is 
openly prevalent, since each of these cases represents evasion from 
God’s foreordainment. This is ridiculous. The prohibition against 
leaving a place where plague has broken out is because if this door 
were to be opened, the healthy would depart and the sick would 
remain behind; neglected and without anyone to care for them, 
they would perish from deprivation and lack of food. For this rea- 
son God’s Messenger (may God bless him and grant him peace), in 
some reports, compares it to deserting from an army. But if this 
were part and parcel of a flight from predestination, he would not 
have permitted anyone approaching the city to depart. We have 
already mentioned this case in the Book of Trust in God.* If the sense 
of this be grasped, to escape from a country which is a hotbed of 
sin is obviously no escape from God’s decree. On the contrary; 
God’s decree is to escape from that which should be escaped from. 
Therefore, it is not reprehensible to denounce places which 
tempt one to sin together with the occasions of sin they present so 


? in 
* Book xxxv of the Ihya’; translated as Faith in Divine Unity and Trust # 
Divine Providence by David B. Burrell (Louisville, 2001). 
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pase Him! 
Another said, “Of the inhabitants of Baghdad it may be said 


hat lofty spirituality, | 
that the ascetic among them is truly ascetic while those among 
them who are evil are really evil.” 


This shows that whoever is destined [to live in] a city in which 
sins abound and the good is scant has no excuse for remaining 
there. Quite the opposite: He must emigrate. God says, Is not God's 
earth spacious enough that you might emigrate within it?’ Nevertheless, 
if family or blood-ties prevent one from leaving he must not be 
satisfied with his circumstances or at ease within himself; rather, 
he must remain troubled in mind and say repeatedly, Lord, bring 
ot of this village whose inhabitants are packedé Whenever injustice 
ea a strikes and destroys all, encompassing ac | 
Who are evildoers eo ae ee eg sea an : = 
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CHAPTER EIGHTEEN 


A Compilation of Anecdotes about 
Lovers, Together with their Sayings and 
Innermost Illuminations 


T WAS SAID to a gnostic, “You truly are a | 
replied, 


“Tam no lover, I am only a beloved, fo 

worn out with toil.”* It was also said 
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wonderment but to be someone whom Khidr would like to see 
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om him, is cause for astonishment.”? 

And of Khidr (peace be upon him) it is reported that he said, 

“There has never been a day on which I said to myself that none 

of God’s friends temains whom I do not already know when on 

= very day I did not see one of His friends whom I did not 
now. 
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(“pious”) who are above the forty Abdal ee 
The gnostic here is Abi Yazid al-Bistami; see Gramlich, 
Ithaf 1x.673, line 11) glosses, “It is as if whoever sees me sees the 

* In Muslim tradition, Khidr is recognised as a prophet who never dies but 
mysteriously appears to Buide people. He is believed to be the companion of 
Moses in the Qur’an (Q. XVIII.65-82). See EF, 1v.902-5. 
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he Gardens to the Throne. He brought me into His 
them from t _ said, “Ask Me for anything you have seen and I 
san “a i 4 1 replied, “O my Lord, I have seen nothing 
will ae ial enough to ask You for it.” He answered. 
a an My servant, you who worship Me in truth for My 
own sake. I will do this and this for you.” He mentioned several 
things. Yahya said, ‘This terrified me and filled my mind and | 
was amazed and said, “O master, why did you not ask Him for 
knowledge? For the King of Kings did say to you, “Ask of Me 
what you wish?” But Abii Yazid shrieked at me loudly, ‘Silence! 
Woe upon you! I am jealous of my own self for His sake and I do 
not like anyone other than Him knowing Him!’”“ 

Abia Turab al-Nakhshabi, it is reported, had great admiration 
for one of his novices. He used to draw him close and ply him with 
all sorts of good things. The novice, however, remained absorbed 
in his worship and mystical fervour. One day Abi Turab said to 
him, “What if you were to see Abii Yazid?” The novice replied, “I 
would be too absorbed to notice him.” But when Aba Turab kept 
on saying again and again, “If you were to see Abii Yazid...!” the 
novice became agitated and cried out, “Shame on you! What do I 


want with Abii Yazid when I am seeing God Himself and He has 
made Abi Yazid superfluous to me?” Abt Turab remarked, “I was 
Sostitred u that I could barely contain myself but I 
have been bedazzled by God! Were you to 


Once it would be more beneficial to you than 


P with emotion 
said, ‘Woe to you! You 
see Abii Yazid only 
0 see God sevent 


Speak and disa 


y times!’ The lad was too flabbergasted even to 
elinia pastored of his master but finally he did ask, “How 


Abi Turab teplied, “Silly you! Do you not see 


jealousy is one of the results of love. The passage 
‘ Ane ‘ jealous of his own self for the knowledge 

SET also Ritter » the beloved, should know Himself. Cf. Ithaf 
‘l-Gharah, « ae ‘ef The Ocean of the Soul, 394-08, esp. 395, citing Ahmad 
Self and is jealous ae % Point that the lover h lou : 


arbours jealousy toward him- 
n eye,” < 


e sillaged. 
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ound Sah j alent < nd then 
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; m “ie Sth 
God. He would ward thet edie call down ev il upon 
6 A AS es s land —_ 
sid, “If God's faithful in tis nan would remain on the face 
a 
these wicked men, not one unjust . so, they d rt 
a ie single night; even so, they do nc 
of the earth but would die in a sing Es k | 1 
do this.” They asked him why and he said, “Because they do not 
love whatever He does not love,” and he mentioned things which 
God had granted (but which may not be mentioned here). Finally 
a “If you were to entreat Him not to bring the Day of 
Judgement, He would not bring it”? sSeba TA tla: iF 
ug g it.”° These are things possible 
in themselves; whoever has no share therein must not 
Ri R ST HOt wi - 
am and belief in their possibility: God’s He Nithhold 
is goodness universal ; ea ain " 
and the w onders of Hj 
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ate infinite and His 


LOVE, LONGING, INTIMACY AND CONTENTMENT 
grants you the whispered colloquies of Moses and the 
depth of Jesus and the friendship of Abraham, even 0, seek wh 

is beyond all that. God possesses incalculably redoubled ee 
above and beyond all those. If you stop at those, He Causes ae 
to be a veil for you; and this is an affliction for the likes of these 


[gnostics], and of those who are like them, because they are as 
alike as like can be.”’ ; 


Spiritual 


One mystic said, “In vision forty houris were revealed to me 
whom I beheld running upon the air. They wore golden and sil- 
ver garments and jewels that clinked and swirled with them as 
they moved. I gazed upon them and was punished for forty days, 
Afterwards eighty houris were revealed to me, far more beauti- 
ful, far lovelier, than the first. I was told to gaze upon them but I 
prostrated myself and covered my eyes in order not to see them. 
I said, ‘I take refuge with You from all that is not You. I have no 
need of this.’ And thus I implored God without stopping until He 
removed them from my sight.”* 

The believer should not deny these and similar illuminations 
just because he himself has been deprived of them. If every- 
body believed nothing but what he himself had witnessed with 
his own murky self and stubborn heart, faith’s domain would 
be severely narrowed. Rather, these states appear after one has 
crossed beyond obstacles and attained several stages—the lowest 
of which is purity of heart—and dispelled the cravings of the self 
as well as others’ good opinion of one’s inner and outer acts. Later 
one conceals all that from other people by veiling one’s inner st 
until he remains immured in the stronghold of his, own obscu- 


a : » Jeast of their 
rity.” These are the precepts of their path and the least of th 
stations, although among those w 


ate 


: eas a st 
ho fear God, it is also the nee 
eae ; . sart and min 
glorious thing in existence. After cleansing the heart and 


Pai : . light 
of the turbidity that comes from regard for creatures, the lig 
of certitude pours over one and the axioms of tl 


4e real are made 
: i cperi it or 
known to him. To deny this without having experienced oe 
| : is.ti i i tho rejec 
having trod the mystic path, is like the denial of a man W ho rej 


tee : : é : cr: 7 it has 
the possibility of an image appearing in a piece of iron after 
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| Deny 
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a C« Le Ce i V en t om 
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2 4 a 3 a 

thisprayer for me, = het enti pitt migh 
”» Thi “Conceal it from other F 

you" This means: 


akomean: “May Hehide it from you so that you “at . ie 7 sa A 
On the authority of another he is reported as i ; 
yearning for Khidr kept me in turmoil. On one occasion I askec 
God to show him to me so that he could teach me what might 
be the most important thing for me. Thus | did see him but only 
one thing dominated both my intention and my resolve: To “a 
\ at when | 

arts of others and have 
Een ost and 

Our tl 


to him, ‘O Aba ‘Abbas.® teach me something such th 
speak it out 1 become hidden from the he 
No standing with them and no one knov 
righteous. Khidr replied, “Say, “© Lord 
Over me and set the canopies of Your a 
me in the hiddenn 
ess of invicihi: 
Your ‘nvisibility 
A 
Zabidi comm 
ents (Itha , 
others do not know it” if, X.676, line 7): 
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the hearts of others!”” At this he vanished and I could no longer 
see him but after that I no longer yearned for him. Every day | 
ees ) 

persisted in saying these words. It is related that he came if 
this way to be despised and derided so that even non-Muslims" 
mocked him and put him to work in the streets carrying their 
belongings for them, so low did he fall in their estimation. Even 
young boys made fun of him. His solace lay in the stillness of his 
own heart since the upright sincerity of his inmost state lay in 
abasement and obscurity." 

Such is the inner state of the saints of God. One must search 
among such people as these; however, the bedazzled seek only 
beneath tattered rags and woollen shawls those celebrated for 
their knowledge, piety and leadership among men. God, how- 
ever, is jealous on behalf of His saints and disdains anything other 
than concealing them, as He says, “My saints are under My tent. 
Only I know who they are.”"’ He (may God bless him and grant 
him peace) said, “Lord, many a dishevelled, dusty man in a pair of 
tattered rags to whom no one gives any mind may find his oath 
granted when he swears by God.” 

In summary, the hearts farthest from the fragrance of these 
notions are swaggering hearts, full of pride in themselves and 
blithely pleased with their own works and their own knowledge. 
Hearts closest to those scents, however, are those that have been 
pulverised and who are so conscious of their own lowliness that 
Be pee it as abasement when they suffer iene 
Re thaster ee “i slave feels no humiliation BEwere , 
ee, ‘he down at him. Quite the opposite: a ; 

amiliation Pet. too contemptible a level to see all forms © 
self as beneath ev a eee etn 3 oe 
characteristic of hs ala 
can catch th eo ey 
are Berrie oo 
of such ah 
abandon belief 
Unable to beco 


s own; rather, he sees him- 
mility becomes an essential 
self. A heart such as this, it may be hoped, 
¢ first wafts of these fragrances. But if we 
se eart and denied such a spirit, we must not 
mts Possibility for those so endowed. Whoever is 
me q Sai 


ht may still be one who loves God's saints 
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lothing which I then stole 


he fine garments and left 
the bath-house. 1 began walking away very slowly. Some people 


confronted me, took off my rags and seized the garments. They 
struck me and injured me with their blows. After that I came to be 
known as a bath-house thief and my soul was 


at rest within me.”™ 
oe ne. 
This is how they tame and break their carnal sel 
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g their gaze toward 
ards 
towards themselw ned 


ves until God 
es. Someone w 


tures and then 


M or in; Y from i 
lts S 
absorption elf. In ¢ 


act, th 
; » the 
of the Most esteemed me Sy that 
n 


LOVE, LONGING, INTIMACY AND CONTENTM 
2 ENT 


Yazid’s circle. One day he said to the saint, “For thirty y 

fasted without interruption mei have stoodall nichry years I have 
but in my heart I find nothing of the knowledg si sleep 
tion although I both believe init and love it.” Abia Y; * you men- 
you were to fast for three hundred years and eee replied, “If 
many nights, you would still not find a single speck . ee 
edge!” When he asked why, Abi Yazid said, “Be such knowl- 
obstructed by your own self.” And when he aaa a you are 
was a remedy for that Abii Yazid remarked, “You . ether there 
a ea insisted, “Tell it to meso I may He it!” eee y 
Take of ime ‘< e barber and have your head and beard ie a 
en oe % and put on a woollen cloak. Hang a feedhs 
and say to them ics a neck, gather some boys arourta ae 
the market-place a ie hits me will get a walnut.’ Then go for 
ree. ag wander around all the markets in the iste - 
state.” The man e sai who know you, while you are arate 
you saying?” a ee Glory be to God! What on earth 3 
is Bolptheism:” aaa ee saying ‘Glory be to a 
you exalt “nt 2S capac the saint replied, “ 
to ton ae glory to your self and i a ee 
some other way!” ‘ae BY : pot do this but please, show me 

azid said, “Begin with this before anything 


else.” The 
0 man said, “J 
66a - cann d 7? <2 
DidIn : ot do it,” and Ab 5 
ot sa ’ a Yazid remark 
y to you that you would not accept it?” ed, 


This then i 
en is what Aba Yazi 
body ill with self-re a Yazid reported. It is a remedy for some- 
may have for him as and sickened by the regard that others 
ness but this or a ae we remedy can save one from this sick- 
cine ought not to im ar remedy. He who cannot take the medi- 
u - 5 
f someone who ae possibility of healing with respect 
been sick at all.“ The jas mself after sickness or who has not 
ity. Wi i estrunct : A ae “LL: 
y- Woe to him who denies ey g peas is belief in its possibil- 
en this meagre 
measure! 
A 
Perha 
PS a veiled 
Mungidh ed reference t 
37; © Ghazali’ A 
373 tr. McCarthy, 92. azali’s own sickness, as described in 
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ily 7 TACT : , - 
y of David enjoyed, namely, justice In both contentment and 
anc 


in wrath; ion i i 

n wrath; moderation in wealth as in poverty; the fear of God 

rivate and j ic. 4 . ae 

P in public.”* These are conditions God’s M : 
essenger 


(may God bless him an n p entioned to the fa h 
d bless him and grant hi 
; g im peace 
a only person to be wondered at?s ee Foote fale 
knowledge when within hi Q 

: im not a speck of the 
eXists, Hi h ; 3 

s share of knowledge and these three conditio 
of ns 


vow what do 
es exist af reason j 
that lie bey st ater one has cr nduces him to di 
Sa 


NS it j : Ous 
t S St 
ae remembrance of oe *s My frie ie that God r ia 
an Me, ando €,0 Nd only 4; €veal 
: ne wh » One wh, hi ed 
who feel ~ WRO pref has m ; 
is aces ae Whe ea Nothin p Slave conc ho IS not 
0 de IS § er 
ee pa asa ee d Cc Catio . n oth 
to thi oe 
iS extent, or a a Who eve »One 
Lact to by Uh of Reh 
e Of the; e 
Ver e Ir » 
h Whe] On,” 26 
Wond ed | 
Crs OVe 


LOVE, LONGING, INTIMACY AND CONTENTMENT 


illuminations lie beyond love? All of that i 
of love. Love is beyond perfected faith whil 
and their fluctuations—now more, now less—are bound] 
is why he (may God bless him and grant him Peace) 
Bakr] al-Siddig (may God be pleased with him), “God Bave yor 
belief equal to that of every believing member of m 

whereas to me He gave belief equal to that of al] 
children of Adam.””” Ip an 


other Sacred Traditj 
has three hundred attributes (khulug) 


€s on tl] 


ty, 


the believing 


- When He €ncounters so 


at) Messenger of 
God, is there even one of t in me?” He answered, 
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Peace be upon him 
aven. I was pl 


loves most is Benerosity.”*° He said ( 


) Disa 
aced on one Pan and my 
ore than they. Then Aba 


€ and my community was brought and 


]].”’30 Nevertheless, the 
may God bless him and grant him Peace) was 


Y Not commodious 
se. Thus he said, “Were I to 
ople I would take Aba Bakr 


as my 
» your j d’s friend.”: By this he 
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Conclusion: 
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ans to prefer the Be is world 
her remarked, “Love me an emaining in this world. 
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another said, “Love ruits of love; and yet, such sayings 
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r ve itself. ; 
adequately deal ee is a notion* coming from the beloved 
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has said, “Love is | 
peeene ; derstanding it and blocks tongues 
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from expressing it. 
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Another wrote: 


Tam amazed at someone who Says, ‘I ke 
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How can | forget and then think of ins Rook a 
I die when | think of You, then | aM revived 

Were it not for my good Opinion 

llive with desire i. I die ae - iia ae 
How often wil] 1 live through You, how often die? 

In cup "Pon cup I drink love. ; 

The wine is not depleted nor am I slaked. 

Would that his Phantom Were raised up for my ! 
If I falter in my gaze may | 0 blind is 
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they would die out of sheer longing for Me and their limbs would 
be hacked into pieces for love of Me." O David, this is My will 
for those who turn away from Me. How then would My will be 


for those who come towards Me? O David, man needs Me most 


when he thinks to dispense with Me. I am most compassionate 
of My servant when he turns from Me but man is most sublime 
when he comes back to Me.” 


Aba Khalid al-Saffar said, “One of the prophets met a man 
and said to him, “You believers act on a basis that we prophets do 
not act upon: You act out of fear and hope while we act out of 
love and longing.” 

Shibli (may God show him mercy) stated, “God revealed to 
David (peace be upon him), “O David, mindfulness of Me belongs 
to those who are mindful* while paradise belongs to those who ee 
obedient; visiting Me belongs to those who ae but I belong 
exclusively to those who love.” . 


i peed to Adam (peace be upon him), “O Adam, he 
who loves his friend believes what he says. He who is familiar 


with his friend j 
ee is friend is content with whatever he does. He who yearns 
m quickens his footstep after him.” 


Khawwas : 
RAG s struck his breast and said, “O alas, that my longing 
ne who sees me whil roe" 


el see Him not!” 


(‘aql) is the root of 
ae foundation, longing (shawq) is my 
od (dhikr Allah) my bosom-friend, trust 
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Prophet Yinus in Arabic 
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Longing, it has been said, is the Gre which God igni 
g, 


tes in the 
hearts of His saints so t 


hat they may burn up stray thoughts, wil- 
ful deeds, hindrances and needs, by that fire in their hearts. 


This now suffices for comment on love, intimacy, longing and 


contentment. Let us then curtail our discussion. And God give« 
success for what is right. it 
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‘Asqalani, v1.355~6; Ibn Sa‘d, al-Tabaqat al-kubra, VII.340.) 
ABU RAZIN AL-“UQAYLI, La 
tafiq, (A. 1c. [7 c. }). 
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Mizzi, XVIII.354—58- 
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L-DARANI, Abd al-Rahman (d. 205 [820/1] or 215 
ABU SULAYMAN ie sufis for his piety and renunciation, he was respon- 
[830 1), Well-known the Sufis i Sear Feeined phicn Gear departs 
bite a maxims such as ‘ 

For characteristic maxims S ‘ 5 ss : espe 
sible ~igee sre moment,” and “The sign of perdition is the drying-up 
. even for 0 ’ ‘ ee a= ae = : 
age (Qushayti, 108-10 Sulami, 68-73; Hujwiri, 11273; Aba Nu‘aym, 
of tears.” (Qushayt, 
1x.254-80.) 


ABU TURAB AL-NAKHSHABI, ‘Askar b. al-Husayn (d. 245 [859]). An 


vic Sufi of Kufan origins known for his scrupulosity and his learning, 
ascetic g 


(Sulami, 136-40; Abi Nu‘aym, x.39-43, 185-87; Qushayri, 97-8; Meier, « 


Abi 
Said, 296-7.) 


he was an associate of Hatim al-Asamm, among other masters of the time. 


ABU ‘UBAYDA [or: ‘UTBAH] AL-KHAW WAS is correctly known as ‘Abbad 
b. Abbad al-Khawwas al-Ramlial-Ursufi (fl. 2d. [8"" c.]). Of Persian descent, he 
tanks amongst the great scholars and Sufis of Syria. Sufyan al-Thawri addressed 


an epistle on religious guidance and salvation to him. His extreme asceticism is 


said to have compromised his accuracy as a transmitter. (Asqalani, v.87; Mizzi, 
XV.134-6; Gramlich, 786.) 


; : d. 261 or 264 [874 or 877/8]). An early and very 
ae Sufi of great Visionary gifts; though he wrote Bag some 500 
sayings, often of a Provocative nature, have been preserved, including 
“Glory be to me! How great is my state (sha’ni)!’ 
‘an origin and the influence of Hinduism has been 
ay that of “self-annihilation” (fana’). An ascetic 
Ee the blacksmith of my own self” (haddad nafsi). 
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‘AMR IBN AL-HARITH al-Rafiai. Unidentified 


ANAS IBN MALIK, ibn al-Nadr (d. 91-3 UE ek agp os 
Companion of the Prophet, he had been presented to the Prop et at an eatly 
age by his mother in fulfilment of a vow. After the Prophet’s death he partici- 
pated in the wars of conquest. One hundred and twenty eight Sacred Traditions 
onhis authority are to be found in the collections of Bukhari and Muslim. (EP, 
1.482; Juynboll, 131-4.) 


BISHR AL-HAFI, Aba Nasr Bishr ibn al-Harith ( 


d. 226 or 227 
A great ascetic Sufi, who lived by begging and came Clase 
occasion, he was known as “Bishr the Barefoot” t 
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ONal-Mist, Thawbin (4. 245 [859/60]). Born in Upper Egypt, he esto 8 suas. He relate dly he sa a pani (Abu 
ssi rage a" f) Damascus, and became a leading exponent of Sufism. lly revel db jatology: reporte ae Day of J dge 
travelled to Mecca ¢ =a ive a systematic explanation of the ahwal ae n a 
he was the first to give a Sy =e saa ce relat e prese BA— 
Se "I - eas (“stations”) encountered on the spiritual path. A num- ene ur from h aes .Juynboll, 4 4nion of the 
(s, maga aE 3 * Fi 1, 
er aitkds < attributed to him, as well as some fine poetry. (EF, 11.242; tha at Massigno® Essa 
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Shi 23-32; Qushayti, 1.67-70; Hujwiri, 100-3; Massignon, Essai, 206-13.) wah 


FATH AL-MAWSILI, Abi Nasr b. Said (d. 220 [835]). A Sufi and well-known 
ssceic who was associated with Bishr al-Hafi in Baghdad. (Aba Nu‘aym, 
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“ € the first generation O° OT He fought alongside 
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FUDAYL ibn ‘lyad (d. 187 [803/4]). A brigand who repented and became a 
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£. where the site of his grave 18 still visi ( 

iF ; 

died at al-Ta if, wher 

pioneer of early Sufism. He studied hadith under Sufyan al-Thawri and Abia 
Hanifa, and became well-known for his sermons on the worthlessness of the 
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Tal dl b si —45 Abu Nu aym, 1 314-29; Mashahir, 93 Isa na Il 322-6 
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An ascetic Sufi and traditionist from Basra, sometimes described as a 
aes (but see van Ess below), he was active in Baghdad and instrumental in 
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4; Knysh, Llamic Mysticism, 61 ) 


ioyan AL-KHALIL, Ahmad ibn Muhammad ibn Ghalib al-Bahili 
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IBN MASUD, ‘Abd Allah (d. 32 [652 or 3]). A favourite Companion of the 
Prophet, personally entrusted to carry Muhammad’s sandals, he was of Bedouin 
(EP, 1v.1083b; origin. The first to engage in public reading of the 
1.118; van Ess, Theologie u. Gesellschaft, 1v.283— 
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theology was huge. uns; his influence on both Sufism and Islamic os ™ combat against the B “Sn Medina and Aw73 ; al Asia 
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/8]). A famed Sufi of Khorasanian origin, 
IBRAHIM IBN Be ie ae he later moved to Syria), heen 
often portrayed ae eae Tales of his sudden conversion to Sufism—though 
famed for his tl s cited throughout the hagiographical literature. (EP, 
probably ee 1.85-106; Aba Nu'aym, vi.367—-95 and VitI.3—58.) 
1.9856; Sulami, 13-22; Attar, 


y 7d, Aba Nujayd al-Khuza‘i (d. 52 (672]). 
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(Juynboll, 241.) 


FAR IBN SULAYMAN al-Dabu’t (d. 178 [794-s]). A celebrated early tradi- 
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theology and law, in which he followed the school of Aba Thawr. 
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24 [654/s]). A rabbi 
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caliphate of ‘Umar. (EF 
from the Yemen who converted to Islam during the caliphate of 
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AUTARRIF IBN ABI BAKR AL-HUDHALI (no dates). An early ascetic of 
MUT 
Basra. (Zabidi, x.373; Massignon, Essai, 164.) 


AL-NURI, Aba al-Husayn (d. 295 |907)). Ane 
God and a central figure in the Sufism of his tir 
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Ist-8; Aba Nu aym, X.212; 
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o were to choose the new caliph. (EP, vim.696—7.) 
SAHL AL-TUSTARI, Aba Muhammad ibn “Abd Allah (d. 283 [896]). A Sufi 
originating from Khuzistan, he placed great emphasis on the 
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1 . He was for a 
time the teacher of Hallaj. He was also important in the devel Jets ofe xege- 
sis, elaborating a four-fold approach (literal, allegorical, moral, and anagogical) 
to the sacred text, and his Tafsir is extant. (EP, vi.840—41; Sarraj 
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74, 83, 89; Sulami, 199-205; Qushayri, 80-82; G. Bowering, The Mystical Vision 
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SAID IBN AL-MUSAYYIB al-Makhzami (d. 93-4 [711/2—712/3]). A major 
genealogist and legal expert of Medina, held by some to have been the most 
erudite of the second Muslim generation. He refused to marry hi 


vout and 
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SUMNUN AL-MUHIBB, Sumniin ibn ‘Abd Allah Aba al-Hasan al-Khawass 
(d. 300 [913]). Though widely known as “Sumniin the Lover’ 
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nar al-iman wa’l-yaqin, 43 
Christianity, 123; incarnationism, 
XXIX, 39—40n; see also Jesus 
Compassion/mercy (rahma), xu, 97, 
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see also intimacy with God 
friendship, 131, 188, 192- 
mahabba, XVII 


95, TI3, II9 


habib, I3In: 
; the Prophet, 188: 


selFlove, 14; with God, xy. 8 


98, 112 137, 1 “SD 
’“97/ 149, 160, 18 = 
188 162, 187, 


Mm; sexual pleasure, XVI, xxx, Padayl b Tyad, 113, TSI, 153, 175~6 


4,49, 54,60, 69, 


76, 12 
SStrangemen eNerosity 
- (ftom all that is not 8 TOSIY, 19, 20, 28) 160, 188 
; 0d), 97, B4, 135n Shara IZ, see instinct 
ist 
ili! “th TS, 24, 25 ag azali, Aba 13 d 
4, 100-19 rita » XXII, xx 
buan ex, 156; figurative’ 175n; Ash arism, xx1, xx a 
d 1s} XIN: ‘pe? Kitab al_4 3 > AXTIT 
Wine exis, + Teal i, qr ain, Issn Ison 
82 » XIV, 23, ~Ma, a 
: 2, 85 3,25, 8 Allah i asna fj asmq’ 
“With al-hycy ~ 
essing ( Mushhad Phe em XXvur 
Se also ), » 59; 3 ) Nizam; “ 
2 ee‘ ifc Vision ; 5 I-Qy es ya Madrasa, Io2n 
; S145 al-yy, 
Ta haha fer “staqin, 69n 
Ity ( T Jalasifa XIX, 87n 
Y (Gury 720; see 4] 

Faith ( z Twa) fee ASQ 77, a’ yliz < 
68, ty, p43) 14 Kitab al map bbe punaldin; 
dings Lev TR. , “a0bq jp 

indy 78: j ai 1825 ge] tp oe abe l-shawg 
Seat of +70, 187, 188 Le azaly ida 
© OX: Joy hulan L 2Mad, 107 134n, 18 
5, L r ? » 180n 


a 
ENostic 24, 28 u, XVI, 136 


Index 


8; 
94-5, 127 100 “Midi 
12, 124 


- inner 
| 28-9 inl 
description of, I dl ai 
_6; intimacy 
i 88 
- Jonging, 8°, 
God, 133-4 1353] , ae 
0, 193; rank of, 48-9; 
te f, 53; utmost 
ultimate goal ol, $3; 
knowledge of, 36n 
God: attribute of transcendence, 
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by angels, 120; devotional yugin, see certitude 
exiquete Nin; retreat, 134-5; youth, 20, 47, 49, 54, 86 
without love, 8, 123-4; see also Yosuf b, Asbat, 177 

dhike; prayer; supplication 


wadd, see affection al-Zamakhshari, Aba al-Qasim 


wndh, see distinctness XI-XII, XII, XIV, Xx 


id, see existence Zayd b. Aslam, 100 


2uhd, see renunciation 


This is the first complete English translation of the Book of Love, Longing, 
Intimacy and Contentment, the thirty-sixth chapter of Abii Hamid al-Ghazalt’s 
monumental Revival of the Religious Sciences (Ihya’ ‘ulm al-din). 

The Book of Love, or Kitab al-mahabba, is of fundamental importance in the 
history of Islamic thought and in the development of Sufism. Though earlier 
treatises had been written by Sufi masters on various aspects of the love 
between God and man, The Book of Love was the first treatise which established 
not merely the possibility but the necessity of such love. Ghazali argues that all 
the virtues and spiritual stages that precede love, like repentance, patience and 
thankfulness, lead to love; and all the spiritual stages that follow on from love 
are a result of it. Using proof-texts derived from the Qur'an, the Traditions of 
the Prophet Muhammad and Sufi precept, Ghazali succeeded in marshalling 
forceful arguments to make his case. These arguments prevailed to such an 
extent that the later Islamic mystical tradition is imprinted with’ a central 
emphasis on divine love. Out of Ghazali’s pioneering treatment would 
not only new trends in Sufi theory and practice, but an entire body of mystical 
poetry including that of the great Persian poets Rimi and Hafiz. 

Professor Eric Ormsby’s fully annotated translation brings out all the 
beauty and lyricism of the text. The translation is preceded by an extensive 
introduction which sets the work in its historical and spiritual context. 


Abii Hamid al-Ghazali (1058-1111), theologian, logician, jurist and mystic, was 
born and died in Tus in Central Asia, but spent much of his life lecturing at 
Baghdad or leading the life of a wondering dervish. His most celebrated work, 
of which this is an important chapter, has exercised a profound influence on 
Muslim intellectual history by exploring the mystical significance of the 
practices and beliefs of Islamic orthodoxy, earning him the title of Hujjat al 
Islam, the ‘Proof of Islam’. 


Eric Ormsby was Professor of Islamic Studies and Director of the Institute of 
Islamic Studies at McGill University. He is at present Professor and Senior 
Research Assistant at the Institute of Ismaili Studies, London. 
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